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Cilj ovog kratkog priloga je prikazati odijevanje Bosnjaka i
Hrvata za vrijeme dva vjersko-kulturna pragnika — Ajvato-
vice u Pruscu i Patrona Zupe sv. Ivana Krstitelja u Kraljevoj
Sutjesci.

Kljuéne rijeci: Prusac, Kraljeva Sutjeska, Ajvatovica, Patron
Zupe sv. lvana Krstitelja, nosnja, regionalni identitet

Rad se temelji na rezultatima terenskih istrazi-
vanja obavljenih tokom 2008. godine u okviru pro-
jekata “Etnolosko—folkloristicka istrazivanja Prus-
ca” i “Etnolosko—folkloristicka istrazivanja Kra-
ljeve Sutjeske” koje je organizovalo Odjeljenje za
etnologiju Zemaljskog muzeja Bosne i Heregovine,
apod vodstvom dr. AiSe Softi¢, nau¢nog savjetnika.

Posljednjih dvadeset godina terenskih istra-
zivanja gotovo i nije bilo, narocito onih ekipnih,
viSegodisnjih. Stoga je odlazak osam istrazivaca
na navedena podrucja predstavljao izuzetak u radu
Etnoloskog odjeljenja.t

Istrazivanja u cilju prikupljanja usmenih
izvora o tradicijskoj noS$nji u ovim naseljima

! Dio ekipe u sastavu Ernis Sljivo, kustos i Samir Avdié,
kustos i autorica priloga proveo je ukupno 30 dana na te-
renu (Cetrnaest u Pruscu i Sesnaest u Kraljevoj Sutjesci),
$to se na kraju zbog bogatstva, zanimljivosti i znacaja
pokazalo nedovoljnim. Osim grade, koja je koriStena za
temu priloga (nosnja i njene promjene) prikupljeni dio se
odnosi na narodnu ishranu, kulturu stanovanja, zanate,
privredu, obicaje, vjerovanja, socijalne odnose, svako-
dnevnicu i dr. Transkribovana je i pohranjena zajedno sa
velikim brojem fotografija u dokumentaciju Etnoloskog
odjeljenja.
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The aim of this paper is to depict what Bosniacs and Croats
wear at two religious cultural events — Ajvatovica in Prusac,
and the patron saints day of the parish of St John the Baptist
in Kraljeva Sutjeska.
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The paper is based on the results of field re-
search in 2008 as part of the projects entitled Eth-
nological folklore studies of Prusac and Ethnolog-
ical folklore studies of Kraljeva Sutjeska conduct-
ed by the Ethnology Department of the National
Museum of Bosnia and Herzegovina and led by
Dr. Aisa Softi¢, scholarly adviser.

There has scarcely been any field research for
the past twenty years, especially team studies over
several years. This study by eight researchers in
the areas referred to was therefore the exception
for the Ethnology Department.?

The research, which was designed to gather
oral sources concerning traditional costumes in

1 Part of the team, consisting of curators Ernis Sljivo and Samir
Avdi¢, and the author of this paper, spent a total of 30 days in
the field (fourteen in Prusac and sixteen in Kraljeva Sutjeska),
which turned out to be insufficient, given the wealth, interest
and significance of the events. In addition to the material used
for the subject of this paper (costumes and changes to the way
people dress), some of the information gathered related to the
local diet, lifestyle, crafts, the economy, customs, beliefs, so-
cial relations, everyday matters, and so on. It was transcribed
and deposited, along with a large number of photographs, in
the documentation of the Ethnology Department.
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obavljena su uobicajenim etnoloskim metoda-
ma rada:

e biljezenjem podataka u razgovorima (inter-
vjuu) sa kaziva¢ima razne dobi i pola (Bo-
$njaka i Hrvata);

e posmatranjem i fotografisanjem ljudi in situ
(na licu mjesta) za vrijeme odrzavanja na-

vedenih obreda.

U radu je koristena i dostupna literatura, koja
predstavlja teorijsku podlogu ovom istrazivanju,
kao i izuzetno raritetne i dokumentaristicki vrijed-
ne fotografije iz arhiva Zemaljskog muzeja Bosne
i Hercegovine.

Tradicijska nos$nja, po dosadas$njim ops$tim
saznanjima u nasim krajevima i mjestima poput
Prusca i Kraljeve Sutjeske, imala je viSe nagla-
Senu ulogu u lokalnoj nego u regionalnoj iden-
tifikaciji.

Nakon brojnih dogadaja krajem XX i pocet-
kom XXI stoljec¢a, agresije na Bosnu i Hercego-
vinu, odnosno zavrsetka rata (1992.-1995.), u iz
osnova izmijenjenim drustveno-politickim prili-
kama, nacionalna (etnicka) pripadnost, kao jedan
od simbola identiteta medu Bosnjacima posebno,
i Hrvatima, intenzivirala se izmedu ostalog tokom
manifestacija na dva spomenuta lokaliteta i to na
nacin koji im je donio, u odnosu na one ranije,
neka bitno nova obiljezja i karakteristike.

U Pruscu, koji pripada opstini Donji Vakuf u
Srednjobosanskom kantonu Federacije Bosne i
Hercegovine (BiH), Bosnjaci Cine ubjedljivo ve-
¢inski dio populacije.?

Pod imenom Prusac ovo mjesto se prvi put spo-
minje u julu 1478. godine, a pod imenom Biograd
1503. godine u tursko-ugarskom ugovoru. Prusac
— Biograd je jedan od najstarijih bosanskoherce-
govackih gradova koga su osnovali Rimljani. Od
postanka predstavljao je raskrsnicu karavanskih
puteva, a zahvaljujué¢i svom dominantnom polo-
Zaju imao je i znac¢ajnu vojno-odbrambenu ulogu.

2 Prema posljednjem popisu stanovnistva u Bosni i Her-
cegovini iz 1991. godine u opstini Donji Vakuf zivjelo
je 24.544 stanovnika u 54 naselja, od cega Bosnjaka
13.509, Srba 9.533, Hrvata 682, Jugoslovena 593, a
ostalih 227. U Pruscu su ti numeri¢ki pokazatelji apso-
lutno u “korist” Bosnjaka: od 1.756 stanovnika, 1.733
su Bos$njaci, 6 Hrvata, 1 Srbin i 15 ostalih; Stanovnistvo
Bosne i Hercegovine, Narodnosni sastav po naseljima,
Republika Hrvatska, Drzavni zakon za statistiku, Za-
greb, travanj 1995, str. 103.

the two places in question, was conducted accord-
ing to the usual ethnology methods:

e recording the information obtained fromin-
terviewees of various ages and sexes (Bos-
niacs and Croats);

e observing and photographing people in situ
during the festivals in questions.

The available literature was also consulted,
forming the theoretical background of the re-
search, along with the very few photographs in
the archive of the National Museum of Bosnia and
Herzegovina, which are of considerable documen-
tary vaue.

General findings to date in this part of the world
and in places such as Prusac and Kraljeva Sutjeska
suggest that traditional costume was more signifi-
cant for local than for regional identification.

The succession of events in the late 20" and
early 21% century and the 1992-1995 aggression
against Bosnia and Herzegovina radically altered
the social and political scene, and national (ethnic)
affiliation, one of the symbols of identity among
Bosniacs and Croats in particular, became increas-
ingly important. This was true during the events at
the two sites studied, giving them certain crucial
new features and characteristics.

In Prusac, which is in Donji Vakuf Municipal-
ity in the Central Bosnia canton of the Federation
of Bosnia and Herzegovina (BiH), Bosniacs are a
convincing majority of the population.? The earli-
est reference to the town by the name of Prusac
dates from July 1478, while a treaty between the
Ottomans and Hungary of 1503 refers to it as Bio-
grad. Prusac-Biograd is one of the oldest townsin
Bosnia and Herzegovina, founded by the Romans.
From the outset it was a pack route crossroads,
and its dominant position also gave it a significant
military and defensive role. In mediaeval times
it belonged to the Zupa [county] of Uskoplje, in

2 The figures from the 1991 census in Bosnia and Herzego-
vina show that Donji Vakuf Municipality had a population
of 24,544, in 54 towns and villages, of whom 13,509 were
Bosniacs, 9,533 were Serbs, 682 were Croats, 593 were
Yugoslavs, and other accounted for the remaining 227. In
Prusac the figures showed that Bosniacs formed an abso-
lute majority of the population of 1756: 1733 were Bo-
sniacs, 6 Croats, 1 Serb, and 15 others; Stanovnistvo Bosne
i Hercegovine, Narodnosni sastav po naseljima, Republika
Hrvatska, Drzavni zakon za statistiku, Zagreb, April 1995,
p. 103.
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U srednjem vijeku pripadao je zupi Uskoplje u
Skopaljskoj dolini. Krace vrijeme bio je pod ugar-
skom vlasc¢u, a od XV stoljeca pod osmanskom
kada dobija ime Akhisar. Za vrijeme Osmanlija
(sve do 1878. godine) Prusac je postao glavno
vojnicko, administrativno i sudsko, kulturno, te
posebno vjersko srediSte ovog dijela Bosne.?

Danas je Prusac mjesto koje sa viSe mahala:
Tepedzik, Srt, Carsija, Grad, Musala, Varos, Brdo
i Gecat, bastini kulturno-istorijsko i prirodno na-
slijede ovog kraja.

Drevni grad Prusac poznat je po Hasanu Kja-
fi Prus¢aku (1544.-1616.), najznacajnijoj licno-
sti naucno-knjizevnog i intelektualnog Zzivota
Bosnjaka krajem XVIipocetkom XVII stoljeca,

the Skoplje valley. It came briefly under Hungar-
ian rule before coming under Ottoman rule in the
15" century, when it was known as Akhisar. Dur-
ing the Ottoman period, which lasted until 1878,
Prusac was the principal military, administrative,
judicial, cultural and, in particular, religious centre
of this part of Bosnia.® Present-day Prusac,with its
several mahalas [residential quarters] — Tepedzik,
Srt, Carsija, Grad, Musala, Varog, Brdo and Gecat
— is heir to the historical and natural heritage of
the region.

Theancient town of Prusacisfamousfor Hasan
Kjafi Pruscak (1544-1616), the most prominent
Bosniac literary and intellectual figure of the late
16™ and early 17" centuries, and for Ajvatovica,

Medresa Hasan Kjafe Prusc¢aka u Pruscu, 2008. g. / The Hasan Kjafi Prus¢ak madrasa in Prusac, 2008

3 Vidjeti vise: Karanovi¢ M.: Istorijsko-etnografske crte
o Zupama Rami i Skoplju (1938.), Mazali¢ D.: Biograd
— Prusac stari grad (1951.), Husein Cepalo, Ajvatovi-
ca (2005.), Husein Cepalo, Mala Caba (1991.), Grdié-
-Bjelokosi¢: Hajvatovica ili siromasna Caba (1903.),
Mulo Hadzi¢, Prusac i njegovo doviste (2005.), Ajvatovi-
ca, vise autora (2010.).
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3 For more see Karanovi¢ M.: Istorijsko-etnografske crte o
Zupama Rami i Skoplju (1938), Mazali¢ D.: Biograd —Pru-
sac stari grad (1951), Husein Cepalo, Ajvatovica (2005),
Husein Cepalo, Mala Caba (1991), Grdi¢-Bjelokosié:
Hajvatovica ili siromasna Caba (1903), Mulo Hadzi¢,
Prusac i njegovo dovidte (2005), Ajvatovica, various aut-
hors (2010).
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i Ajvatovici, viSestoljetnom dovistu bosanskih
muslimana.

Hodocas¢e na Ajvatovicu koje se obavlja sto-
lje¢ima (od XV stoljeca) tradicionalno sedmog
ponedjeljka nakon Purdevdana (6. maj) bilo je za-
branjeno poslije Drugog svjetskog rata (1947.), da
bi se obnovilo 1990. godine.

Sve §to se deSavalo u Ajvatovici dobivalo je, s
razlogom, naglaseno visoku religijsku i tradicijsku
vrijednost, pa se hodoc¢asc¢enje ranije medu musli-
manima nazivalo malim hadom, malom Cabom,
siromasnom Kjabom, malom Mekom, sirotinjskim
hadzom, a poznati becki orijentalist Franz Babinger
nazivao gaje bosanskom Mekom (Cepalo, 1991: 3).

U nase vrijeme, Ajvatovica zauzima vidno mje-
sto u mozaiku bosanskohercegovacke duhovnosti,
a saCuvala je u sebi predislamsko nematerijalno
naslijede kroz kult vode, nagovjestaj obnavljanja
prolje¢a i magiju plodnosti bilja, stoke i ostalog.
Transformisana u islamski ritual, obogacena ve-
licanstvenom misti¢nom legendom o Ajvaz-dedi,
Ajvatovica ni podlije pola milenija trgjanja ne os-
tavlja nikoga ravnodusnim.

“Prema predanju Ajvaz-dedo je na oko 6 km od
Prusca nasao u stijeni snazno vrelo, ispod planine
Suljage, kome se isprije¢ila nezaobilazna prepreka
(stijena duga 74 metra i visoka 30 metara). Ajvaz-
-dedo se Svevisnjem molio ¢etrdeset dana uzasto-
pno ranim sabah-namazom. Po predanju, Cetrde-
seto jutro, uce¢i nakon namaza savladan umorom
zaspao je i usnio da su se dva bijela ovna sudarila
i rastavila stijenu. Prenuvsi se iz sna, ugledao je
rastavljenu stijenu kojoj se otvorio put za vodu. Bi
sacinjen vodovod od drvenih ¢unkova (tomruka)
kojim potece voda u Prusac”.

Vjernici potaknuti dubokim i iskrenim osjeca-
jem zahvalnosti te kao uspomenu na Ajvaz-dedu i
dovodenje vode u Prusac pocese posjecivati vrelo
i uciti dove, poklanjaju¢i se Bogu u znak zahval-
nosti. Vrelo bi nazvano Ajvatovica po Ajvaz-dedi.

Vremenom, Ajvatovicu sve vise pohodise ko-
njanici u raznolikoj nosnji na oki¢enim konjima iz
razlicitih dzemata Bosne, uz mnostvo bajraktara
srazvijenim zelenim barjacima s polumjesecom i
zvijezdom, ukraSenim ispisanim kur’anskim aje-
tima. Povorke prolaze uce¢i illahije, uz veliku
puscanu paljbu. Molitvama za mir, za kisu, sun-
ce, za dobru rodnu godinu, postivanje i cuvanje

4 Kazivao Ahmet Kapetan, Prusac 2008.
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for centuries a prayer site for Bosnian Muslims.
The pilgrimage to Ajvatovica, which had been
performed since the 16" century, traditionally
on the seventh Monday after St George’s Day (6
May), was banned after World War II (in 1947)
and revived in 1990.

Everything that happened at Ajvatovica, with
good reason, was imbued with markedly religious
and traditional value, so much so that Muslims used
to call the pilgrimage the lesser hajj, the little Kaba,
the poor Kaba, little Mecca or the poor man’s hajj,
and the Viennese orientalist Franz Babinger called
it the Bosnian Mecca (Cepalo, 1991: 3).

In our time, Ajvatovica occupies a prominent
place in the mosaic of Bosnia and Herzegovina's
spirituality, and preserves the pre-Islamic intangible
heritage through the cult of water, and by heralding
the renewed onset of spring and the magic of the fer-
tility of plants, domestic animals and so on. Trans-
formed into an Islamic ritual and enriched by the
great mystical legend of Ajvaz-dedo, even after half
a millennium, Ajvatovica leaves no one indifferent.

“The tradition is that about 6 km from Prusac
Ajvaz-dedo found a powerful spring in a rock be-
low Mt. Suljaga, which was blocked by an impass-
able obstacle, a cliff 74 metres long and 30 metres
high. Ajvaz-dedo prayed to the Almighty at sabah-
namaz [fajr, the dawn prayer] for 40 days in a row.
According to the tradition, on the fortieth morn-
ing, while reciting after prayers he was overcome
with fatigue and fell asleep, and dreamt that two
white rams fought and split the rock apart. When he
awoke, he saw that the rock had indeed split, mak-
ing way for the water. Wooden water pipes were
laid which brought the water to Prusac.” 4

Believers, prompted by profound and sincere
feelings of gratitude and in memory of Ajvaz-dedo
and the water’s coming to Prusac, began to visit
the spring and pray du’a, bowing down to God as
asign of gratitude. The spring was named Ajvato-
vica after Ajvaz-dedo.

Increasingly, as time passed, men on horseback
in a variety of costumes from various congrega-
tions in Bosnia began to visit Ajvatovica, their
horses decked with finery, with numerous standard-
bearers carrying green barjak [banners] with a
crescent moon and star and verses from the Qur’ an.
As it proceeded, the procession would recite

4 Related by Ahmet Kapetan, Prusac 2008.
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Mapa lokaliteta hodocaséa u Pruscu, 2008. g.
Map showing sites of the pilgrimage in Prusac, 2008

Oglavlja muskaraca u raspukloj stijeni 1897. g.
Men's headgear at the rock cleft, 1897

vrela, zelenila, pa do ucenja sure Feth iz Kur’ana i
dove u Dedingj stijeni te klanjanja podne-namaza
na Ajvaz-dedinoj livadi zavrSava se hodocasce, a
nastaje narodni teferic.

Postojalajei zZenska Ajvatovica koja je, za ra-
zliku od muske, obavljana sedam dana kasnije i
koja je imala viSe lokalni znacaj. Zene su hodo-
Castile Ajvaz-dedin kamen gdje su ucile hatmu i
Jasin za Ajvaz-dedinu dusu. Od 1997. godine na
hodocasée idu zajedno muskarci i Zene.®

Odijevanje hodocasnika se autenti¢no, fakto-
grafski, reprezentativno i zorno ubjedljivo moze
pratiti na osnovu izuzetnih fotografija s kraja XIX
stoljeca do Prvog svjetskog rata, zatim izmedu
dva svjetska rata pa do zabrane dovista — Ajvato-
vice (1947.), temeljem sjecanja nasih kazivaca, i
uvidom u danas$nje stanje (2008. godine), uz kra-
tak osvrt na ratni period (1992.-1995.).

Bizarna je ¢injenica da u do sada objavljenoj
etnoloskoj literaturi o bos$njackim no$njama nema

5 Alija Izetbegovié, prvi predsjednik Predsjednistva Bo-
sne i Hercegovine 1997. godine obratio se okupljenim
hodocasnicima rije¢ima da “na dovistu ne vidi zene”,
te da “smatra da one ne smiju biti odbacene i ponizene
i da trebaju sa muzevima da idu na doviste”. (Hodzi¢,
2005: 750.)
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ilahija [religious poems or songs] and there would
be much firing into the air. The pilgrimage ended
with prayers for peace, for rain, for sun, for a bum-
per crop, respecting and caring for the spring and
the greenery, reciting sura Fath from the Qur’an and
du’a prayers at Dedo’s rock, and praying the noon
prayer at Ajvaz-dedo’s meadow, after which there
was a teferic [open-air entertainment and picnic].

There was also a women’s Ajvatovica, which took
place seven days later and was morelocal in charac-
ter. Women went to Ajvaz-dedo’s rock, where they
would recite the Qur’an and sura Yasin for Ajvaz-
dedo’s soul. Since 1997, men and women have been
going on pilgrimage to Ajvatovicatogether.®

The pilgrims’ costumes can be identified au-
thentically, factographically, representatively and
convincingly from exceptional photographs dat-
ing from the late 19" century to World War I and
from after the war until Ajvatovica was banned in

1947, from interviewees’ recollections, and from

5 Alija Izetbegovi¢, the first president of the Presidency
of Bosnia and Herzegovina, addressed the assembled
pilgrimsin 1997 saying that he could see no women at the
prayer site, and that he thought they should not be rejected
and humiliated, but should go to the prayer site with their
husbands. (Hodzi¢, 2005: 750)



S. BAJIC, ODIJEVANJE ZA VRIJEME KULTURNO-VJERSKIH MANIFESTACIJA..., GZM (E) NS 50

podataka za ove krajeve, a otezavajuca je okolnost
da za bilo kakvu rekonstrukciju ili analizu ni zbirke
Odjeljenja za etnologiju Zemaljskog muzeja BiH
ne posjeduju ni Zenski ni muski komplet sa ovog lo-
kaliteta (Beljkasi¢-Hadzidedi¢, 1988/89: 95-148).

Originalna nosnja, ili bar pojedinacni dijelovi,
pojednostavila bi obradu i smanjila bi rizik po-
greske.

Opce je poznato da su stil i nacin odijevanja
razlic¢itih drustvenih slojeva, te vrste i nazivi ma-
terijala, kroj i ukras, tokom povijesti bili podjed-
nako uslovljeni ekonomskim, politickim, vjerskim
1 kulturnim prilikama, a u vezi s tim prevashodno
i nac¢inom zivota odredenih grupa — u ovo vrijeme
pripadnika etnickih grupa, koje su prolazile prve
faze nacionalnog konstituisanja. Nosnja, kako
seoska tako i gradska, uvijek je na odreden, spe-
cifican nacin posebno izrazavala duh vremena u
kojem je nastala i trajala, a odijevanje je u pravilu
predstavljalo vidljiv i prepoznatljiv odraz spome-
nutih karakteristika, ekonomskog i druStvenog, pa
i vjerskog statusa grupa, staleza, naroda.

U Bosni i Hercegovini pod austrougarskom
upravom doslo je, slobodnije receno, prekono¢
do suceljavanja dviju kontrastnih kultura koje se

what is worn now (2008), with a brief survey of
the 1992-1995 war period.

It is a curious fact that there is nothing relating
to these parts in published ethnological literature
on Bosniac costumes, and a further obstacle to
both reconstruction and analysis is that even the
Ethnology Department of the National Museum of
BiH has no women’s or men’s costumes from this
area (Beljkasi¢-Hadzidedi¢, 1988/89: 95-148).
Original costumes, or at least parts of them, would
facilitate the study and reduce the risk of error.

It is well know that the style and manner of cloth-
ing of different social classes, as well as the types
and names of material, were dictated equally by eco-
nomic, political, religious and cultural circumstanc-
es, and above all by the lifestyle of certain groups —in
our time, this means the members of ethnic groups in
the first stages of constituting themselves as a nation.
Both rural and urban costume has always reflected
the zeitgeist of its time in a certain specific way, and
as arule clothing was a visible and recognizable re-
flection of the economic, social and religious status
of a group, class or people.

The Austro-Hungarian period in Bosnia and
Herzegovina saw the encounter between two

Sa hodocaséa, 1898. g./
At the pilgrimage, 1898

Susret sudionika hodocasc¢a poslije svecane dove, 1897. g. /

Meeting of pilgrims after formal du’a, 1897
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dogadalo i na privrednom, i socijalnom, te poli-
tickom planu, $to se neminovno odrazavalo i na
odijevanje.

Fotografije kojima su ilustrovane nosnje no-
Sene za vrijeme Ajvatovice, u austrougarskom
periodu, pokazuju nam, u §irem smislu, osnovna
obiljezja dinarskog tipa nosnji (Culi¢, 1963: 12).
Paralelno s tradicijskom noSnjom, prisutna je i
zapadnjacka moda koja je imala svoje pristalice
jos tokom XIX stolje¢a kod manje konzervativnih
feudalaca i kod, inace, malog broja intelektuala-
ca koji su skolovani na evropskim univerzitetima.
Naime, veéina hodocasnika u to vrijeme bila je
obucena u tradicijsku svecanu noSnju karakteri-
sti¢nu za kraj iz kojeg su dolazili. Drugi su nosili
evropsku odjecu, ali sa obaveznim fesom na glavi,
a tre¢i su od evropskog odijevanja prihvatili samo
neki modni detalj. Medu hodocasnicima je vladalo
uvrijezeno misljenje da kvalitet Ajvatovice ovisi o
njihovoj opremi, kao i opremi konja i barjaka.

Mladi i stariji muskarci pokrivali su glavu
crvenom ¢ohanom kapom — fesom sa ki¢ankom.
Oko fesa, pojedinci su omotavali razne tkanine u
vidu ¢alme i to na dva nacina: na pogacu i naturu.
Mladi muskarci su omotavali mahrame, odnosno

contrasting cultures, which took place almost over-
night and affected economic, social and political
life, with the inevitable impact on what people
wore.

Photographs taken during the Austro-Hungari-
an period illustrating the costumes worn at Ajvato-
vicashow in broad outline the basic features of the
Dinaric type of costume (Culi¢, 1963: 12). At the
same time, western fashion was also present; in
the 19" century it already had its followers among
the less conservative members of the feuda class
and the few intellectuals who had attended Eu-
ropean universities. Most pilgrims wore the tra-
ditional formal costumes typical of the area they
came from; others wore European clothes but still
retained the fez; and others adopted only a few
western accessories. There was an entrenched be-
lief among pilgrims that the quality of Ajvatovica
depended on their clothing, the way their horses
were decked, and the banners.

Young and elderly men alike wore the red
cloth fez with a tassel. Some wound fabric
around the base of the fez to form a calma,
which was done in two ways: pogaca and tura.
Younger men used hand-woven white cloth,

Hodocasnici odlaze na grob Ajvaz-dede, 1907. g. /
Pilgrims going to Ajvaz-dedo’s grave, 1907
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Odmor na povratku sa Ajvatovice, 1908. g. / Resting on the return from Ajvatovica, 1908

peskire od bijelog domaceg platna, ¢esto ukrase-
ne utkanim motivima raznih boja, a stariji $alo-
ve: krmez, saruk, adzem-pas ili trabolos. Hadzije
i ulema nosili su ¢alme od tanke tkanine koja se
obi¢no donosila sa hadza.

Odjeca siromasnijih i bogatijih slojeva drustva
obi¢no nije bila uniformisana, ve¢ se uglavnom
razlikovala po bogatstvu materijala, ukrasima i
raznovrsnosti odjevnih predmeta. Neki od ucesni-
ka oblacili su koSulju i gace izradene od istog do-
maceg debljeg materijala, dok su drugi na donjem
dijelu tijela nosili razne vrste caksira sa duzim i
Sirim turom. Oko struka opasivali su se pasom od
crvene ili zelene vune, a pojedinci i tankim vune-
nim pojasom sa utkanim geometrijskim motivima,
tzv. adzem-pas, ili svilenim pojasom trabolosom,
porijeklom iz Sirije. Preko pojasa stariji i ugledniji
muskarci opasivali su i bensilah, Siroki kozni po-
jas sa pregradama, u kojima su drzali razne stvari
i predmete, npr. pribor za pusenje — lulu, duhan-
kesu, kresivo, trud, ¢akmak, zatim oruzje, veliki i
mali noz, masice za uzimanje zara, novac i druge
sitnice. Na gornjem dijelu tijela preko kosulje no-
Seni su razliciti odjevni predmeti: dzube, anteri-
ja, fermen, dzemadan, Qunj, dolama, ¢urak. TO SU
haljetci sa dugim rukavima, a i haljetci bez rukava.
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often decorated with designs of various colours
in the weave, while older men wore scarves:
krmez [a crimson scarf], saruk, adzem-pas or
trabolos |[a tasselled silk scarf]. Hajjis and the
ulama wore a calma of fine fabric which was
usually brought back from hajj.

Rich and poor did not dress alike; their cloth-
ing differed in the quality and luxury of the ma-
terial and decoration and in the range of articles
of clothing. Some pilgrims wore a shirt and
trousers of the same thick hand-woven mate-
rial, while others wore various kinds of caksir,
baggy, narrow-legged trousers. Trousers were
worn with a red or green woollen belt; some
wore athin woollen belt with geometric designs
in the weave, known as an adZem pas, or a silk
trabolos belt, which originated in Syria. Older
and higher-status men also wore a bensilah over
their belt. Thiswas awideleather belt with com-
partments for various articles — a pipe, tobacco-
pouch, tinder-box and flint, firearms, large and
small knives, firetongs, money and other small
objects. Various overgarments were worn over
the shirt: jubba, anterija, fermen, dzZemadan,
gunj, dolama, ¢urak — types of long-sleeved or
sleeveless jerkins. For everyday, especially in
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U svakodnevnoj upotrebi, posebno za vrijeme toplih
dana, oblacio se povrh kosulje samo jedan odjevni
predmet, dok su se za vrijeme svecanih prilika, a po-
sebno za vrijeme Ajvatovice, bez obzira na vremen-
ske prilike, ¢esto oblacili svi gornji dijelovi odjece.
Na nogama su noSene duze i krace vunene
Carape i tozluci (pokrivali su noge od clanaka
do koljena). Pored oputnih, noseni su i opanci od
ucinjene koze, cipele kundure, ali i ¢izme.
Kosulja pripada varijanti $iroko rasprostranje-
nih ravno krojenih dinarskih kogulja (Culi¢, 1963:
13.). Krojena je od domaceg lanenog ili pamucnog
platna sa Sirokim rukavima i duzim izrezom na pr-
sima bez jake. Paralelno, noSene su koSulje i sa
manzetnama i jakom.
Gace su duge i dosta Siroke sa dugim turom,
nosene samostalno ili ispod ¢aksira.
Caksire su izradivane od crnog sukna sa $irim
turom 1 ukrasnim gajtanima crvene ili zelene boje.
Na samu kosulju najprije se oblacila anterija sa
dugim rukavima duga do ispod struka, kojoj su se
krajevi na prsima preklapali i s lijeve strane kopcali
kopcicama. Anterija je Sivana od Samaladze — ku-
povne svilenkaste tkanine pretezno crne ili crvene
boje sabijelim prugama. Po ivicama anterije bili su
prisivani, u jednom do dva reda, gajtani, crne boje.
Povrh anterije oblacio se za vrijeme ove velike
svecCanosti fermen izraden od crne ¢ohe. Bez rukava
je, sprijeda otvoren sa blago zaobljenim pesevima.
Na prednjicama i ledima ukraSen je apliciranim
ukrasima od crnih gajtana.
Dzemadan je noSen preko kosulje, ispod gunja,
a Sivan je od domaceg sukna teget ili crne boje. Bez
rukava je i preklapa se na prsima. Gunj ima rukave
i oba ova odjevna predmeta duga su do ispod struka
i ukrasena nizovima gajtana crvene ili zelene boje.
Svi navedeni odjevni predmeti nosili susei u dru-
gim varijantama. Tako, naprimjer, uocava se na foto-
grafijama da se preko kosulje nosila anterija pa gun; i
na kraju fermen ili kosulja, dzemadan i gunj itd.
Dolama i éurak su luksuzni odjevni predmeti
koje su mogli sebi da priuste samo imu¢ni i ugledni
Bosnjaci. Izradivali su ih zanatlije — terzije, od ¢ohe.
Dolama je vrsta kaputa, do koljena, krojena od
skupe tamnozelene ili crvene ¢ohe, ukrasena zlato-
vezom, a imala je rasjecene rukave koji su slobodno
visili niz leda (Beljkasi¢-Hadzidedi¢, 1997: 10).
Curak, postavljen krznom, bio je §irok sa du-
gim Sirokim rukavima i najcesce izradivan od ze-
lene Cohe.
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hot weather, only one such article of clothing
would be worn over the shirt, but on formal oc-
casions, and particularly at Ajvatovica, all were
worn regardless of the weather.

Long or short woollen socks and leggings cov-
ering the leg from ankle to knee were worn with
strapped sandals or leather peasant clogs, shoes or
boots.

The shirt was a version of the widespread Di-
naric straight-cut shirt (Culi¢, 1963: 13) made of
hand-woven linen or cotton, with wide sleeves
and a deep neck-slit with no collar. Shirts with
cuffsand collar were also worn.

Trousers were long and wide, with a long bag-
gy seat, and were worn alone or under caksire.
Caksire were made of black woollen cloth, with a
wide, baggy seat, and were decorated with red or
green braid.

The principal garment worn over the shirt
was an anterija, which had long sleeves — to be-
low the waist — with a front overlap, fastened
on the left. These overgarments were made of
Samaladza — ready-made silken fabric, usually
black or red, with white stripes —and were edged
with single or double black braid. For this great
celebration, a black broadcloth fermen wasworn
over the anterija. This was a sleeveless, open-
fronted waistcoat with slightly rounded skirts,
decorated with black braid front and back. A
dzemadan, a sleeveless waistcoat fastened at the
front, made of hand-woven navy blue or black
cloth, was worn over a shirt and under a gunj, a
short coat with sleeves. Both the dzemadan and
the gunj reached to below the waist, and were
decorated with bands of red or green braid. All
these articles of clothing could also be worn in
other combinations. Photographs show an an-
terija being worn over a shirt, with a gunj over
the anterija and finally a fermen or shirt, or a
dzemadan and gun;.

Dolama and curak, luxury items that only
wealthy, high-status Bosniacs could afford, were
tailor-made from broadcloth. A dolama was a
kind of knee-length coat made of high-quality
dark green or red broadcloth decorated with gold
thread embroidery, and had slit sleeves that hung
loose down the back (Beljkasi¢-Hadzidedi¢, 1997:
10). A ¢urak, which was fur-lined, was wide, with
long, wide sleeves, and was usually made of green
broadcloth.
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DzZube je nosila ulema. To je dio odjece, duge
do c¢lanaka, od crne ¢ohe, sa dugim rukavima koji
se nosio preko svih dijelova odjece.

Uz tradicijsku odjecu u koju su u vecini obuce-
ni hodocasnici u austrougarskom periodu osjeca se
prisustvo i zapadne mode “ala franga” koja se pre-
poznaje u noSenju kosulja sa Spicastom kragnom,
kravata, prsluka, ali i odijela. Kao dopuna “novoj”
modi nosili su se satovi sa lancem, Stapovi, kiso-
brani i dr. Dakle, kod pojedinaca u odijevanju se
susrecu dijelovi odjece sa naglasenim orijentalnim
elementima (fesovi, tradicijski pojasevi, caksire,
obuca u nekoliko slojeva) kombinovani sa novom
zapadnoevropskom modom.

Odijevanje za vrijeme hodocaséa
u Ajvatovici (1918.-2008.)

Izvjesne promjene koje su se javile u tradicij-
skoj nosnji u Bosni i Hercegovini pocetkom XX
stoljeca sa upotrebom tkanina fabricke izrade i
usvajanjem predmeta iz gradske noSnje u osnovi
nisu promijenile karakteristike muske noSnje za
vrijeme hodocas¢a u Ajvatovici, a nosnja se nije
bitno izmijenila niti sljede¢ih nekoliko decenija.
U narednom periodu i dalje je imala nagjvise ele-
menata orijentalnog porijekla koji su razli¢itim
intenzitetom prihvatani u seoskim naseljima, i to
mahom u onim blize gradovima iz kojih su dola-
zili hodocasnici.

Tako 1936. godine bi zapisano o nosnji u Prus-
cu za vrijeme Ajvatovice: “Prava smotra bosan-
skih nos$nji. Posavski beg prkosna lica u modrom
gunju i CakSirama, Visocaci sa crvenim poja-
sevima, livanjski aga sa ogromnim lancima za
uru oko vrata, na kojima se cakli nekakav crn
kamen. Travnicani zasukanih rukava, bogati
seoski domacin iz srednje Bosne sa ogromnim
sarukom, ¢ekinjastom bradom i musafom u koz-
noj kesici pod pazuhom. Zene u crno-zelenim
feredzama i Sarenim zarovima. Hodza i dervi-
Sa od svake vrste. Polusvilenih ahmedija svih
veli¢ina, od velikih svilenih turbana, do uskih
— uckur ahmedija. Svega i svacega, $to se samo
u Bosni moze na¢i, jednom je u godini Ajvatovi-
ca, treba se pokazati.” (Reifi, 1936: 2)

Na fotografiji snimljenoj 1928. godine u Do-
njem Vakufu prikazana su dva mlada muskarca,

96

Jubbas, ankle-length robes made of black broad-
cloth with long sleeves, worn over every other ar-
ticle of clothing, were worn by the ulama.

In the Austro-Hungarian period, though
most pilgrims still wore traditional costume,
western fashions “ala franga” could also be
seen, in the form of shirts with winged collars
worn with a tie, waistcoats, or even suits. Ac-
cessories to this new fashion included a watch
and chain, a walking stick, and an umbrella.
Some people wore a combination of distinct-
ly “oriental” clothing (fez, traditional belts,
caksire, several layers of clothing) and western
European fashions.

Costumes worn for the pilgrimage
to Ajvatovica (1918-2008)

Traditional costume in Bosnia and Herzegovina
saw some changes in the early 20" century, with
the use of factory-made fabric and the adoption
of articles of urban costume, but these did not sig-
nificantly impinge on the men’s costume worn for
the pilgrimage to Ajvatovica either then or over
the next few decades, when it consisted mainly
of articles of oriental origin, adopted to varying
degrees in rural areas, particularly those near the
towns from which the pilgrims came.

The costume worn in Prusac during the Aj-
vatovica festival was described in 1936 in these
terms: “A regular parade of Bosnian costumes. A
proud-faced bey from the Sava valley in a dark
blue gunj and c¢aksire, men from Visoko with red
belts, an aga from Livno with a huge watch chain
around his neck, with a gleaming black stone of
some kind; Travnikers with rolled-up sleeves; a
wealthy rural householder from central Bosnia
with a huge saruk [¢alma], a stubbly beard and a
musaf [mushaf, Qur’an] in a leather bag under his
arm. Women in a black-green feredza [chador] and
coloured veil. All kinds of hojjas and dervishes.
Silken ahmedijas [turbans] of all sizes, from huge
silk ones to narrow bands. All manner of things
are to be seen, such as are found only in Bosnia,
once ayear at Ajvatovica.” (Reifi, 1936: 2)

A photograph taken in Donji Vakuf in 1928
shows two young men wearing the traditional
formal urban costume known as the Bosnian
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obucena u gradsku svecanu tradicijsku nosnju, zv.
“bosansko odijelo”, uobic¢ajenu za vecinu sudioni-
ka Ajvatovice §to potvrduju i vecina starijih kaziva-
¢a. Odjeca je bila rad gradskih zanatlija i sastojala
se od fesa, kodulje, anterije, fermena, pasa-traba-
losa, caksira, carapa i cipela.

Osim toga, kod starijih ispitanika, jos je u sje-
¢anju sa¢uvan ne samo nacin funkcionisanja Prus-
ca kao zajednice za vrijeme odrzavanja ove ma-
nifestacije (obicaji u vezi dolaska i boravka mu-
safira, pripremanja hrane, igara, zabava, pjesama,
aSikovanja, vjerskih obicaja, teferi¢a i dr.), nego i
odjece koja je bila naglaSeni i prepoznatljiv sim-
bol nacionalnog identiteta.

“Na prozorima bezbroj djevojaka, odjevene
mahom po starosarajevskom uzoru. Cedne, plaslji-
ve, ali gospodstvene: vidi se po njima: nije Prusac
tek kakva selendra, Seher je to nekad bio, evropska

costume, which was the general rule at Ajvato-
vica, as most older interviewees confirmed. This
was made by urban craftsmen and consisted
of a fez, shirt, anterija, fermen, trabalos belt,
caksire, socks and shoes.

Indeed, most older interviewees remembered
not only how Prusac functioned as a community
at the time of the event (customs relating to ac-
commodation for musafirs [travellers], the prepa-
ration of food, games and dances, entertainment,
poems and songs, courting, religious customs,
picnics and so on), but also the garments worn,
which were a prominent and recognizable symbol
of national identity.

“Countless girls at the windows, most dressed in
the old Sarajevo manner. Demure, shy, but welcom-
ing: you could seeit in them: Prusac isnot just some
backwater, it was once a Seher [higher-status town],

Muskarci u bosanskom odijelu, 1928. g. / Men in Bosnian costume, 1928
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Zena u katu i muSkarac u bosanskom
odijelu, 1930. g. / Woman in kat and
man in Bosnian costume, 1930

moda, bez koje se danas recimo sarajevsko musli-
mansko Zenskinje ne bi moglo ni zamisliti, ovdje
je nasla zatvorena vrata. Tu su jo$ ogre dukata i
pocelice, crni zenski fesi¢i 1 kumas-dimije, jeCer-
me, i kolani, oaza stare Bosne, koje je drugdje ve¢
nestalo. Uopce u ¢itavom Pruscu, ako se izluce
recimo nosnja pokojeg ala franka odjevenog ho-
docasnika, nema niceg, Sto bi i najmanje moglo
podnjeti na ¢injenicu, da ipak zivimo u Evropi.”
(Reifi, 1936: 6)

Od kraja XIX do sredine XX stolje¢a, djevojke
i mlade Zene su, kao sve¢anu nosnju, oblacile ko-
Sulju i dimije, a preko kosulje jeCermu, odnosno
fermen, dok su starije Zene oblacile dimije i blu-
zu po beckoj modi — kat haljina. Uz to ostajale su
vjerne odjeci za ulicu, tj. zaru, a samo imucénije i
feredzi, te razli¢itim maramama za glavu (Samije,
jemenije, namazbez, duseme, cember, bosce 1 dr.)
i ramena.

Djevojke i udate zene odijevale su sveCanu
odjecu, osim za vrijeme hodoc¢as¢a na Ajvatovicu,
i drugim prigodnim praznicima (Mevlud, Bajram
i dr.), a posebno za vrijeme odrzavanja Zenske
Ajvatovice. NoSnju je ukrasavao veoma raznovr-
stan 1 bogat nakit. Za njegovu izradu upotreblja-
vano je srebro, alpaka, ali i zlato, a od ukrasnog

Djevojke u kat-haljinama, 1943. g./
Girls in kat-haljina, 1943
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the European fashion without which the Mudim
women of Sargjevo cannot even beimagined was not
welcomed here. There were still ducat headpieces,
black women’s fezzes and kumas-dimije [baggy sat-
in trousers], jecermas [waistcoats| and belts, an oasis
of old Bosnia that had aready vanished elsewhere.
In fact, throughout Prusac, except for the occasional
pilgrim dressed ala franka, there was nothing to even
suggest that we live in Europe.” (Reifi, 1936: 6)

From the late 19" to the mid 20" century, girls
and young women wore a shirt and dimije on for-
mal occasions, with a jecerma or fermen over the
shirt, while older women wore dimije and ablouse
in the Viennese fashion, a combination known as
kat haljina. They also remained faithful to wear-
ing the zar [veil] outside the home, but only the
better-off wore the feredza as well, or to wearing
various kinds of scarf (Samije, jemenije, namaz-
bez, duseme, cember, bosce and so on) to cover
their head and shoulders.

Girls and women wore formal clothing not
only at the time of the pilgrimage to Ajvatovica
but also for other celebrations (Mevlud, Bajram
[‘Eid] and so on), and particularly for the wom-
en's Ajvatovica. They dressed up their costume
with a wide range of elaborate silver, alpaca and

Djevojke u katovima, 1946. g. /
Girls in kat, 1946



S. BAJIC, COSTUMES WORN FOR THE RELIGIOUS CULTURAL EVENTS, GZM (E) NS 50

kamenja: biseri, korali, ¢ilibari, tirkizi, rubini. Nose-
ni su dukati, nausnice, ogrlice, prstenje, narukvice,
brosevi i pojasevi, ne samo od skupih materijala
nego i od jeftinijih koji su bili dostupni siromasni-
jim djevojkama i Zenama.

Za vrijeme Drugog svjetskog rata Ajvatovica
je odrzavana samo u krugu lokalnog stanovnistva.
Poslije zabrane Ajvatovice (1947. godine) Bo$nja-
ci iz Prusca i okolnih mjesta nisu zaboravili Svo-
je dovigte. Odlazili su pojedinac¢no ili u manjim
grupama do raspukle stijene gdje bi proucili dovu
i vratili se. Na glavi bi uvijek imali kapu: fes, be-
retku (francuzicu) ili pletenu bijelu kapu. Ostali
su se okupljali na Musali i Majmunu bez vjerskih
i drugih obreda, vesele¢i se i sje¢ajuci se sa no-
stalgijom proslih hodoc¢asc¢a: bajraka, bajraktara,
oki¢enih konja, ljudi obucenih u svecanu odjecu,
gostiju, prijateljstva, te svega onog S$to je cinilo
ovo izuzetno doviste.

A onda se 17. juna 1990. godine obnovila
Ajvatovica. Prusac je bio najveca bosnjacka mu-
safirhana koja je ugostila preko 100.000 hodo-
casnika i 820 konja. Hodocasnici u zZivopisnim
narodnim nosnjama iz svih krajeva Bosne i Her-
cegovine, bajraktari s bajracima, ¢uvanim preko
Cetiri desetljeca (od 1947. godine), imami i ha-
dzije sa ahmedijama u kijafetu, pruzali su $aroli-
ku sliku bosnjacke stvarnosti i tradicije — ukazali
su ispitanici.

O ovoj najvecoj vjerskoj manifestaciji musli-
mana u ex-Jugoslaviji javnost je bilainformisana
putem printanih (“Oslobodenje™) i elektronskih
medija (TV Sarajevo, Radio Sarajevo) kao i lokal-
nih medija.

Raspolozivi podaci svjedoce da se hodocasce
u Ajvatovici nastavilo i tokom rata (1992.-1995.
godine), tiho i dostojanstveno, a ucesnici su bili
borci Prusackog bataljona obuceni u maskirna
odijela. Na glavama su pojedinci imali za ovu
prigodu kape fesove, dok su drugi nosili beretke
koje su bile sastavni dio uniforme Armije Bosne
i Hercegovine.®

Hodocas¢e na Ajvatovici, koje je zamrlo poslije
Drugog svjetskog rata pod uticajem nove ideologi-
je, organizuje se sada svake godine. Manifestaciju
organizuje Travnicko muftijstvo pod vodstvom
muftije Nusreta Abdibegovi¢a. Popratni program

¢ Borci Prusackog bataljona iz poStovanja prema Ajvaz-dedi
zarobljeni tenk su nazvali Ajvaz-dedo.
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even gold jewellery, with semi-precious and pre-
cious stones: pearls, coral, amber, turquoise, ru-
bies. They wore ducats, earrings, necklaces, rings,
bracelets, brooches and belts, not only of expen-
sive materials but a so of the cheaper ones that the
poorer girls and women could afford.

During World War II, Ajvatovica was held only
among the local people. The Bosniacs of Prusac
and the surrounding villages did not forget their
place of prayer after Ajvatovica was banned in
1947, but would go to the cleft in the rocks sepa-
rately or in small groups to pray. They would al-
ways have their head covered with a fez, beret or
knitted white cap. Others would gather at Musala
and Majmun, without any religious or other rites,
enjoying themselves and remembering past pil-
grimages with nostalgia: the banners, the stan-
dard-bearers, the gaily bedecked horses, people
in formal costume, guests, friends, and everything
that constituted this very special place of prayer.

And then, on 17 June 1990, Ajvatovica was re-
vived. Prusac becamethe largest Bosniac musafirha-
na, hosting more than 100,000 pilgrims and 820
horses. There were pilgrims in picturesque folk
costumes from all over Bosnia and Herzegovina,
standard-bearers with their banners, kept since 1947
— more than four decades, imams, hajjis with their
ahmedijasin dl their kijafet [finery], a picture of the
Bosniac reality and tradition, interviewees called it.

The print and air media (the daily Oslobodenje,
Sarajevo TV, Sarajevo radio) and the local media
announced this, the greatest Muslim religious
event in ex-Yugoslavia

Available information reveals that the pil-
grimage to Ajvatovica even continued during the
1992-1995 war, though quietly and in a dignified
manner, the participants being combatants from
the Prusac battalion, dressed in camouflage. Some
wore a fez for the occasion, while others wore the
beret that was part of the uniform of the Army of
Bosnia and Herzegovina.®

The pilgrimage to Ajvatovica, which died out
after World War II under the influence of the new
ideology, is now held every year, organized by
the Travnik mufti’s office headed by mufti Nusret
Abdibegovi¢. The accompanying programme in-
cludes exhibitions, theatre performances, seminars,

¢ Qut of respect for Ajvaz-dedo, combatants from the Prusac
battalion named a captured tank after him.
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Borci Prusackog odreda Armije BiH na Ajvatovici, 1992. g. /
Combatants from the Prusac unit of the BiH Army at Ajvatovica, 1992

Sudionici hodocasc¢a sa bajracima, 1999. g. / Pilgrims with banners, 1999
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dovista ukljucuje izlozbe, pozorisne predstave, round tables, book launches, lectures, religious
naucne skupove, okrugle stolove, promocije knji- music evenings (ilahijas and gasidas), Muslim
ga, predavanja, veceri duhovne muzike (ilahije i  fashion shows, the issue of postage stamps associ-
kaside), revije muslimanske mode, promocije ated with Prusac, folklore events — dance, songs
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Docek hodocasnika iz Banja Luke, 2008. g. / Welcoming pilgrims from Banja Luka, 2008

Docek hodocasnika na gradu, 2008. g. / Welcoming pilgrims in the town, 2008
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Docek hodocasnika iz dzemata Goles, 2008. g. / Welcoming pilgrims from Goles, 2008

postanskih maraka vezanih za Prusac, smotre folk-
lora — igre, pjesme i obicaji Bosnjaka, sportski i
filmski program i dr. koji se odrzavaju ne samo u
Pruscu, nego i u drugim gradovima (Donji Vakuf,
Bugojno, Travnik, Jajce, Sarajevo...). Na manife-
staciji, osim hodocasnika, prisustvuju i muslimani
iz dijaspore, potom zvanicnici iz vjerskog, kultur-
nog i politickog zivota iz bo$njackog miljea kao i
gosti, Cesto i1 kao ucesnici navedenih programa, iz
Republike Turske, Irana i dr.

Proces napustanja tradicijske nosnje, koji je
evidentan jo§ u proslom stoljecu, nastoji se zau-
staviti. U tom su se smislu pojedini dzemati orga-
nizovali na rekonstrukciji nosnje (bez strucne po-
mo¢i etnologa), tako da sudionici hodocasc¢a nose
samo pojedine improvizovane odjevne predmete:
anterije, fermene, prsluke, cevkene, pojaseve i,
Cesto, dijelove odjece koji nisu karakteristicni za
bosanskohercegovacki identitet. Na glavama nose
razlicite kape: fesove, bjelokape od konca, kackete
ili sugologlavi.

and customs of the Bosniacs — sporting events,
films and so on, held not only in Prusac itself but
also in other towns, including Donji Vakuf, Bu-
gojno, Travnik, Jajce and Sarajevo. The event is
also attended by Muslims from the diaspora and
by Bosniac religious and political officials and
cultural workers, along with guests from Turkey,
Iran and elsewhere, often those taking part in the
programmes.

Efforts are being made to halt the process of
abandoning traditional costume, which was al-
ready obvious in the past century. Some congre-
gations have reconstructed costumes without the
professional assistance of an ethnologist, so that
people taking part in the pilgrimage are wearing
various improvised articles of clothing — anterija,
fermen, waistcoat, cevken [long dlit sleeves worn
loose hanging down the back], belts — often not
typical of theidentity of Bosnia and Herzegovina.
They also sported a range of headwear — a fez,
white crochet cap, cloth cap — or went bareheaded.
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Bajraktari sa drzavnom i vjerskom zastavom, 2008. g. / Standard-bearers with the national flag and religious banner, 2008
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Zene koje uéestvuju sada zajedno s muskarcima
na Ajvatovici odjevene su u duge suknje, bluze sa du-
gim rukavima, a kosu pokrivaju maramama na razlici-
te nacine. Takoder, prisutna je i tradicijska odjeca (di-
mije, bluza, puloveri, jemenije sa kericama, Samije),
kao i odje¢a kod muskaraca, raznih modnih stilova.

Women, who now take part in the Ajvatovica fes-
tival together with the men, wear a long skirt, long-
sleeved blouse, and headscarf. Traditional clothing
(dimije, blouse, pullover, jemenija headscarf with
needle lace edging, Samija [fine, printed headscarf]) is
also to be seen, as are various fashions, like the men.

Konaciste za konje na Musali, 2008. g. / Horse lines at Musala, 2008

Konjanici iz dzemata Karaula, 2008. g. / Horsemen from Karaula, 2008
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Prolazak hodocasnika kroz Sumu prema raspukloj stijeni, 2008. g. /
Pilgrims making their way through the woods to the cleft rock, 2008

Prolazak hodocasnika kroz raspuklu stijenu, 2008. g. / Pilgrims passing through the cleft rock, 2008
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Podne-namaz na Ajvaz-dedinoj livadi, 2008. g. / Afternoon prayer [‘asr] at Ajvaz-dedo s meadow, 2008
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Ucesnici kulturnog programa — KUD “Sehara”, Ripac, Biha¢, 2008. g. /
Participants in the cultural programme — KUD Sehara, Ripac, Biha¢, 2008
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Kolo na Musali, 2008. g. / Kolo at Musala, 2008
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Prodaja suvenira protiv uroka od tisovog drveta, 2008. g. / Selling yew-wood souvenirs against the evil eye, 2008
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Improvizovane tezge sa suvenirima, 2008. g. / Makeshift stalls with souvenirs, 2008

Odijevanje za vrijeme hodocaséa crkvi patrona
sv. Ivana Krstitelja u Kraljevoj Sutjesci 2008. godine

Srednjobosansko naselje Kraljeva Qutjeska smje-
Steno je u kotlini kroz koju protice rjecica Trstionica.
Na samom kraju naselja, u podnozju brda Tesevo,
smjesten je franjevacki samostan s crkvom sv. Iva-
na Krstitelja. Samostan je utemeljen 1330. Tragove
0 njegovom postojanju ostavili su italijanski ljeto-
pisac Bartol Pisonski, u svom popisu 1385. godi-
ne, a Osmanlije nakon osvajanja Bosne u jednom
popisu iz 1469. godine. Samostan je tokom svog
dugog postojanja razaran, paljen, napustan, obnav-
ljan, dogradivan i konacno 1892. godine sagraden u
danasnjem obliku. Crkva sv. Ivana Krstitelja prema
nacrtu arhitekte Josipa Vancasa je izgradena 1908.
godine na temeljima ranije crkve koja se spominje
daleke 1530. godine. Sv. Ivan Krstitelj je patron
zupe Kraljeva Sutjeska koja obuhvaca jos 37 sela s
11 zaseoka (Duvnjak, 2010: 405.).

Costumes worn for the pilgrimage to the church
of St John the Baptist in Kraljeva Sutjeska in 2008

Kraljeva Sutjeska, a village in central Bosnia, lies
in avalley through which thelittle River Trstionica
flows. The Franciscan monastery and church of St
John the Baptist is at the end of the village, at the
foot of TeSevo hill. Founded in 1330, it features in
the 1385 chronicle of Bartolomeo da Pisa, and in an
Ottoman census dating from 1469, soon after they
conquered Bosnia. Over the centuries the monas-
tery has been ravaged, set on fire, abandoned, re-
built, enlarged and finally, in 1892, rebuilt in its
present form. The church of St John the Baptist was
built in 1908 to a design by Josip Vanca$ on the
foundations of an earlier church, of which there is
mention as long ago as 1530. St John the Baptist is
the patron saint of the parish of Kraljeva Sutjeska,
which includes a further 37 villages and 11 hamlets
(Duvnjak, 2010: 405).
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Samostan i crkva sv. Ivana Krstitelja u Kraljevoj Sutjesci, 2008. g. /
Monastery and church of St John the Baptist in Kraljeva Sutjeska, 2008

U sklopu Franjevackog samostana nalazi se
muzej koji ¢uva veliko kulturno-istorijsko blago,
knjiznica u kojoj su pohranjene uz starije, novije,
savremene knjige i 31 inkunabula, te arhiv vri-
jednih hronika, rukopisa (hrvatskih, italijanskih,
latinskih, osmanskih, arapskih) starih matica pisa-
nih bosancicom i dr.

U blizini Franjevackog samostana i crkve nala-
ze se na brezuljku zvanom Grgurevo rusevine kra-
ljevskog dvora, a nedaleko od Kraljeve Sutjeske
kraljevski grad Bobovac koga je podigao ban Stje-
pan II Kotromani¢ u prvoj polovici XIV stoljeca.

U Kraljevoj Sutjesci nalazi se jedan od najstarijih
islamskih vjerskih objekata u Bosni i Hercegovini
— Sultanova dZamija. Prema legendi, za tri dana sa-
gradio ju je 1463. godine sultan Mehmed II el-Fatih
prilikom pohoda na Bosnu i osvajanja Bobovca. U
narodu je poznatai pod imenom Vojnicka dzamija.”

7 Detaljnije: M. S. Filipovié, Visocka nahija, 1928., Zivot i obi-
Caji narodni u Visockoj nahiji, 1949.; Pavo Andeli¢, Bobovac

The monastery has a museum with a wealth of
cultural treasures, a library with old and new books
and 31 incunabula, and an archive of valuable
chronicles, manuscripts in Croatian, Italian, Latin,
Ottoman Turkish and Arabic, old church registers
in bosancica [Bosnian Cyrillic] and so on.

The ruins of a royal court stand on a hill known
as Grgurevo near the Franciscan monastery, and
the royal town of Bobovac, built by Ban Stjepan 11
Kotromani¢ in the first half of the 14" century, is
not far from Kraljeva Sutjeska.

One of the oldest Islamic places of worship in
Bosnia and Herzegovina, the Sultan’s Mosque, is
located in Kraljeva Sutjeska. Legend has it that
it was built in 1463 in just three days by Sultan
Mehmed II el-Fatih, the Conqueror, during a cam-
paign in Bosnia when he took Bobovac. It is also
popularly known as the soldiers’ mosque.’

7 For more see M. S. Filipovi¢, Visocka nahija, 1928, Zivot
i obicaji narodni u Visockoj nahiji, 1949; Pavo Andelic,
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Meviud — dzamija Mehmeda Il el-Fatiha, Kraljeva Sutjeska, 2008. g. /
Mevlud at the Mehmed II el-Fatih Mosque, Kraljeva Sutjeska, 2008

Ono po ¢emu je ovo pitoreskno mjesto poznato
jei Dusparina kuca, stara preko 300 godina, koja
je primjer stambene arhitekture centralne Bosne
orijentalno-alpskog tipa.

Kraljeva Sutjeska naseljena je Arvatskim (katolic-
kim) i manjim dijelom bosnjackim (muslimanskim)
stanovnistvom koje obitava u sljede¢im zaseocima:
Varo§ Dzemat, Prijeko, Sokak, Adici, Trkna. Prema
podacima Mjesne zajednice Kraljeva Sutjeska, da-
nas ovdje zivi 350 stanovnika u 158 domacinstava,
od ¢ega 129 osoba starijih od 65. Od ukupnog broja
stanovnika Bosnjaka ima 27. Ostalo su Hrvati.?

i Kraljeva Qutjeska, 1973.; Kovacevi¢-Koji¢ Desanka, Grad-
ska naselja srednjovjekovne bosanske drzave, 1978.; Vise au-
tora, Stoljeca Kraljeve Sutjeske, 2010.; www.visit-ks.info.

8 Struktura stanovnistva Kraljeve Sutjeske po popisu 1991.
godine bila je sljedeca: ukupno od 852 stanovnika 752 su
bili Hrvati, 45 Bosnjaci, 2 Srbina, 29 Jugoslovena i 24
ostala. Sanovnistvo Bosne i Hercegovine. Narodnosni
sastav po naseljima. Od oko 12.000 Hrvata koliko ih je
bilo prije rata, sada u Zupi Kraljeva Sutjeska Zivi oko 500.
Stjepan Duvnjak, Stoljec¢a Kraljeve Sutjeske, 2010: 411.
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This picturesque village is also famous for the
300-year-old Dusper house, an example of the
oriental alpine type of residential architecture of
central Bosnia.

Kraljeva Sutjeska has a mainly Croat (Catholic)
population, with a few Bosniacs (Muslims) in the
hamlets of Varo§, Dzemat, Prijeko, Sokak, Adici
and Trkna. According to the Kraljeva Sutjeska lo-
cal ward, the village now has a population of 350
in 158 households; 129 of its residents are over 65.
Just 27 are Bosniacs; all the rest are Croats.®

Bobovac i Kraljeva Sutjeska, 1973; Kovacevi¢-Koji¢ De-

sanka, Gradska naselja srednjovjekovne bosanske drzave,
1978; various authors, Stoljeca Kraljeve Sutjeske, 2010;
www.visit-ks.info.
According to the 1991 census, Kraljeva Sutjeska had a to-
tal population of 852, of whom 752 were Croats, 45 were
Bosniacs, two were Serbs, 29 were Yugoslavs and 24 were
others. Sanovnistvo Bosne i Hercegovine. Narodnosni
sastav po naseljima. Before the war about 12,000 Croats
lived in Kraljeva Sutjeska parish; there are now about 500.
Stjepan Duvnjak, Stoljeca Kraljeve Sutjeske, 2010: 411.
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Tokom godine u Kraljevoj Sutjesci i okolini
odrzava se vise kulturno-vjerskih manifestacija. Po-
sljednjeg petka u augustu Bosnjaci odrzavaju tradici-
onano mevlud kojem prisustvuje vise hiljada musli-
manskih vjernika, a Hrvati manifestaciju posvecenu
patronu zupe sv. Ivana Krstitelja (24. juna), Porci-
junku misu na Bobovcu (2. august), tradicionalnu
smotru folklora “Dani kraljice Katarine” i Misu na
oltaru domovine na Bobovcu krajem oktobra.

Proslavi blagdana sv. Ivana Krstitelja prisu-
stvuje veliki broj zupljana, koji za ovu priliku do-
laze u zavicaj sa raznih strana da proslave patrona
svoje zupe zajedno sa ostalim hodoc¢asnicima, do-
macim i onim pristiglim iz susjednih Zupa. Dolazi
se osobnim automobilima, uglavnom kompletne
porodice, ali organizovano i autobusima. Mnogi
hodocasnici dolaze iz Hercegovine, Republike
Hrvatske i dalje iz inostranstva, neki ¢ak iz Kana-
de, Amerike i Australije. Crkva je uglavom preti-
jesna za ovu svecanost, tako da mnogi svetu misu
prate u dvoristu samostana.

Several cultural and religious events are held in
and around Kraljeva Sutjeska each year. The Bos-
niacs hold a traditional Mevlud, attended by several
thousand Muslims, on the last Friday in August, and
the Croats celebrate the day of their patron saint, St
John the Baptist, on 24 June, Porziuncola mass at
Bobovac on 2 August, a traditional folklore event
called Queen Katarina Days, and a mass at the “al-
tar of the homeland” in Bobovac in late October.

The celebration of St John the Baptist's day is
attended by many former parishionersreturning to
their native home from various parts of the world
to celebrate their patron saint’s day together with
local parishioners and others from neighbouring
parishes. They may come by car, complete with
their family, but coach transport is also arranged
for them. Many come from Herzegovina or Croa-
tia or from further afield, some even from Canada,
the USA and Australia. The church istoo small for
the numbers attending the celebrations, so many
follow the massin the monastery courtyard.

Vjernici za vrijeme pucke mise u crkvi sv. Ivana Krstitelja, 2008. g. /
Congregation at plain mass in St John the Baptist’s Church, 2008

112



S. BAJIC, COSTUMES WORN FOR THE RELIGIOUS CULTURAL EVENTS, GZM (E) NS 50

Hodocasnici u kolu pred crkvom sv. Ivana Krstitelja, 2008. g. /
Pilgrims in a kolo outside St John the Baptist’s Church, 2008

Duhovni program pocinje ranom misom U 7
sati, zatim misom za bolesnike (bolesni¢ka) u 9
sati i puckom u 11 sati. Za vrijeme mise (crkveni
zbor i puk) se pjevaju i autohtoni napjevi sutjes-
kog kraja (O Marijo, Marija i O prislavna Bozja
mati, Zdravo tijelo Isusovo, Zazivam tebe, Sveli
Ivane) koji su sacuvani zahvaljujuci predaji naro-
da i franjevaca koji su imali sluha prepoznati pra-
ve vrijednosti. (Pavlovi¢, 2004: 13)

Poslije pucke mise, pricesti i ispovijesti,
nastavljalo se misno slavlje kulturno-zabav-
nim programom. Uz Sargiju i pjesmu igralo se
ivandansko kolo na trgu ispred crkve. Najvese-
lije je bilo, po obicaju, na Pijesku kod Brkinog
ducana i Zlatkove kavane sa stolovimanaulici.
S obje strane Trstionice improvizovani su Stan-
dovi s ponudom galanterijske robe, suvenira,
zanatlijskih proizvoda, raznovrsnih dinduva,
jela, te toCionice pica (najc¢esée “Karlovackog

The religious programme begins with Matins
at 7 a.m., followed by mass for the sick at 9 a.m.
and plain mass at 11 am. Hymns indigenous to
the Sutjeska area are sung during mass (O Mari-
jo, Marija and O prislavna BoZja mati, Zdravo
tijelo Isusovo, Zazivam tebe, Sveti lvane); these
have been preserved by popular tradition and by
the Franciscans, who had a sense for what was of
real value. (Pavlovi¢, 2004: 13)

Plain mass, Holy Communion and confes-
sion were followed by an entertainment pro-
gramme. The lvandan kolo [St John’s Day kolo]
was danced in the square outside the church, to
the accompaniment of the Sargija and songs. The
greatest merriment, by custom, was to be found in
Pijesak, at Brko’s shop and Zlatko’s coffee-house,
where tables were set out in the street. Makeshift
stalls were set up to sell haberdashery, souvenirs,
handicrafts and beads of various kinds, with food
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Improvizovani Standovi na trgu Pijesak, 2008. g. /
Makeshift stalls in Pijesak square, 2008

piva”).® Svugdje su se ¢ule zdravice i muzika, za
sve ukuse (lokalnih tamburasa, narodna, dalma-
tinska, domoljubna, savremena raznih izraza)
sve do kasnih popodnevnih sati, kada se zavrsa-
va ova manifestacija.’® Mnogi sudionici hodo-
caSca Cesto ostaju kod svoje obitelji, prijatelja i
poznanika na druzenju, dok drugi organizovano
napustaju Kraljevu Sutjesku.

® Uocili smo iste trgovce u Kraljevoj Sutjesci kao i u Prus-
cu za vrijeme Ajvatovice. Prodaju se kovacki, tesarski,
drvodjeljski, grncarski proizvodi, bizuterija, tisovo drvo,
vjerski predmeti (ovdje katolic¢ki, u Pruscu muslimanski),
igracke, baloni, rabljena odjeca i obuca, kisobrani. U Kra-
ljevoj Sutjesci se prodaje raznovrsno alkoholno pice, dok
se u Pruscu za vrijeme i uoCi Ajvastovice ne sluzi, a niti
prodaje pice u kafanama.

10 Tamburaski orkestar iz Kraljeve Sutjeske ve¢ vise godna
uvjezbava Tomo Maltar, a ¢ine ga mladi¢i i djevojke iz
Kraljeve Sutjeske. Na repertoaru su im tamburaski ever-
greeni od Krunoslava Slabinca do Miroslava Skore kao i
starogradske balade 1 — naravno — sevdalinke, sve dakako
u tamburaskoj obradi.

and a bar, usually selling Karlovacko beer.® The
air was full of the sound of toasts and of music for
all tastes (local tamburitza music, folk music, Dal-
matian music, patriotic songs, modern pop songs)
until late into the afternoon, when the event comes
to an end. *° Many of those who comefor the event
stay with their families, friends and acquaintanc-
es, while transport is laid on for others to leave
Kraljeva Sutjeska.

9 We observed the same sellers in Kraljeva Sutjeska as had been
in Prusac at the time of Ajvatovica, selling blacksmiths’, car-
penters’ and joiners’ wares, pottery, costume jewellery, yew
wood souvenirs, religious articles (Catholic here, Muslim in
Prusac), toys, balloons, second-hand clothes and shoes and
umbrellas. A range of alcoholic drinks are sold in Kraljeva
Sutjeska, but not in Prusac during and on the eve of Ajvatovi-
ca, nor are alcoholic drinks sold in the cafés.

10 The tamburitza band of Kraljeva Sutjeska, composed of
boys and girls from Kraljeva Sutjeska, has been led by
Tomo Maltar for severa years. Their repertoire consists
of tamburitza evergreens from Krunoslav Slabinac to Mi-
roslav Skoro, old urban ballads and, of course, sevdalinka,
all arranged for tamburitza.

114



S. BAJIC, COSTUMES WORN FOR THE RELIGIOUS CULTURAL EVENTS, GZM (E) NS 50

Prodaja kipova svetaca i drugih vjerskih obiljezja, 2008. g. /
Selling statues of saints and other religious emblems, 2008

Obred slavljenja patrona sv. Ivana Krstitelja
odvija se u organizaciji crkve i samostana Kra-
ljeve Sutjeske, ali izbor dolaska pojedinca je in-
dividualan $to potvrduju i rije¢i kazivacice Vje-
koslave Tomi¢ iz Cati¢a: “Svako je od nas imao
svoje razloge odlaska na svetista” (za Petrovdan
u Kakanj, za Veliku gospu u Sarajevo ili Olovo,
za llinu u Kiseljak, za Malu Gospu u Travnik, za
Miholjdan u Vare§, Gucu Goru o svetom Franji,
sv. Ivo u Podmilacje i dr. — pr. S.B.).

“Stariji su i§li moliti za zdravlje, sreéu ili,
kako su govorili, za Bozje providenje. Mladi su
i8li da se susretnu i provesele, a djeca su se ra-
dovala raznim sitnicama koje su mogla kupiti ili
koje su im stariji donosili. Ponekad smo dobivali
Sarene loptice ispunjene pilotinom, drvene lep-
tirove na Stapu, licitarska srca i bebe.” Gospoda
Tomic¢ i sada se svake godine obraduje kada vidi
prve cvjetove divlje ruze, Sipka, koji je podsje-
¢aju na plasti¢ne broseve koji su se prodavali na

The celebration of St John the Baptist's Day
is organized by the Kraljeva Sutjeska church and
monastery, but each person has his or her reasons
for coming, as Vjekoslava Tomi¢ from Catiéi ex-
plained: “Each of us had our own reasons for going
to shrines” (on St Peter’s Day in Kakanj, the Feast
of the Assumpton in Sarajevo or Olovo, St Elias’
Day in Kiseljak, the Nativity of the Virgin Mary
in Travnik, St Michael’s Day in Vares, St Francis’s
Day in Guca Gora, St John’s in Podmilacje and so
on — author’s note). “Older people went to pray
for health and happiness, or for Divine Providence
as they called it. Young people went to meet oth-
ers and to have a good time, and chlidren looked
forward to the trinkets they could buy or that older
people would bring for them. We sometimes got co-
loured balls filled with sawdust, wooden spinners
on a stick, gingerbread hearts and dolls.” Even now
Mrs. Tomic¢ is cheered up each year when she sees
the first dog-rose flowers, which remind her of the
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Ivandan u Sutjesci. “Ma gdje bili, nastavlja g.
Topi¢, “mnogi sanjaju o tom danu, kada se skupe
u starom kraju i barem nakratko se vrate u neka
sretnija vremena, a onda sutra ponovo krenu u
svijet s nadom da ¢e jednom do¢i i ostati” (To-
mi¢, 2008:11).

Iz mnogih udaljenijih i blizih mjesta iz sutjeske
zupe djevojke 1 udate Zene, kao i djeca dolaze na
hodoc¢asée obuceni u tradicijsku nosnju. Po svo-
jim karakteristikama ova no$nja spada u srednjo-
bosanski tip nonje (Culi¢, 1963: 16.).

Narodna nosnja, tj. tradicijsko odijevanje su-
tjeskog kraja bila je tema cjelovitog istrazivanja
viSe etnologa. Od starijih spominjemo Milenka
Filipovi¢a koji je u Visockoj nahiji i Zivotu i obi-
Cajima u visockoj nahiji objavio prve podatke o
ovoj nosnji (Filipovi¢, 1928; 1949).

Devedesetih godina proslog stoljeca, znacaj-
ne rezultate svojih istrazivanja o hrvatskoj nos-
nji na ovom podrudju, istrazivanih 60-tih godina
proslog stolje¢a, objavila je Zorislava Culié¢ u
radu Nodnja Hrvata oko Kraljeve Sutjeske (Cu-
1i¢, 1990: 5-20). Osim navedenog rada Culi¢eve,

Tradicijska nosnja sredovjecnih zZena iz sutjeske zZupe, 2008. g. /
Traditional costume of middle-aged women from Sutjeska parish, 2008

plastic brooches sold in Sutjeska on St John’s Day.
“Wherever they may be,” she continued, “many
dream of that day when they will get together in
their old home and return, for a short while at least,
to happier days, before going back out into the wide
world the next day hoping that one day they will
come back and stay.” (Tomi¢, 2008:11).

Girls, married women and children come to the
pilgrimage from far and wide wearing tradition-
al costume, which is of the central Bosnian type
(Culi¢, 1963: 16).

The folk costume or traditional garments of the
Sutjeska area have been the subject of compre-
hensive research by several ethnologists. Among
the older generation was Milenko Filipovi¢, who
published the earliest details of this costume in his
Visocka nahija and Zivot i obicajima u visockoj na-
hiji (Filipovi¢,1928; 1949). In the 1990s, Zorislava
Culi¢ published the significant results of her re-
search into Croat costume in this area, conducted in
the 1960s, in NoSnja Hrvata oko Kraljeve Sutjeske
(Culi¢, 1990: 5-20). There is also a relatively large
number of papers on the costume or jewellery of
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Starija zena u poprsnjaku, 2008. g. / Older woman in poprsnjak, 2008

relativno su brojni tekstovi o nosnji ili nakitu ovog
kraja koji bi se, uvjetno, mogli razvrstati na one
primarnog, odnosno sekundarnog znacaja. Medu
radove u kojima ova tematika ima primarni znacaj
su tekstovi Ljiljane Beljkasi¢-Hadzidedi¢, Hrvat-
ska tradicijska nosnja iz Kraljeve Sutjeske (2005.);
Zvonka Marti¢a, Tradicijski nakit u Hrvata u oko-
lici Kraljeve Sutjeske (2010:579-606), a sekundarni
su: Bratislava Vladi¢-Krsti¢, Seoski nakit u Bosni
i Hercegovini (1995., 1i IT); Hajrudin Hodzi¢, Igre,
napjevi i narodni obicaji Kraljeve Sutjeske i Sire oko-
lice (2004.); Zvonko Marti¢, Vezak vezla, niz Bosnu
gledala (2005.); Miroslav Sili¢, Narodni plesovi,
pjesme i obicaji Hrvata sredisnje Bosne (2008.).
Medu mjesStanima Kraljeve Sutjeske katolicke
vjeroispovijesti u mnogim se ku¢ama ¢uva narod-
na nos$nja koja se obla¢i u posebnim blagdanskim
prilikama, naprimjer za proslavu Dana kraljice
Katarine, dana zastitnika zupe Ivana Krstitelja ili
za vrijeme nedjeljnih misa u samostanu. U Kralje-
VO] Sutjesci postoji Kulturno-umjetnicko drustvo
“Kraljica Katarina” koje vodi Bozana Rodi¢ i

the area, of primary or secondary importance.
Among those of primary importance are the pa-
pers by Ljiljana Beljkasi¢-Hadzidedi¢, Hrvatska
tradicijska nosnja iz Kraljeve Sutjeske (2005) and
Zvonko Marti¢, Tradicijski nakit u Hrvata u okoli-
ci Kraljeve Qutjeske (2010:579-606), while of sec-
ondary importance are those by Bratislava Vladic¢-
Krsti¢, Seoski nakit u Bosni i Hercegovini (1995,
I and II); Hajrudin Hodzi¢, Igre, napjevi i narodni
obicaji Kraljeve Sutjeske i Sire okolice (2004);
Zvonko Marti¢, Vezak vezla niz Bosnu gledala
(2005); and Miroslav Sili¢, Narodni plesovi, pjesme
i obicaji Hrvata sredisnje Bosne (2008).

Many Catholic households in Kraljeva Sutjeska
still have folk costume, which is worn on special
occasions such as Queen Katarina’s Day, St John
the Baptist’s Day or Sunday mass in the monastery.
It is largely thanks to the activities of the Queen Ka-
tarina Culture and Art Society in Kraljeva Sutjeska,
run by Bozana Rodi¢, that most families have kept
their urban folk costume. The Bobovac Croatian
folklore group of Catiéi, of which Ana Dojéinovié
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zahvaljuju¢i njihovim aktivnostima vecina obite-
lji sacuvala je gradsku narodnu nosnju. Takoder,
Hrvatska folklorna skupina “Bobovac” iz Cati¢a
(HFS), ¢ija je predsjednica Ana Dojc¢inovic¢, radi
na o¢uvanju i prezentaciji sutjeSke nodnje, poseb-
no one iz okoline Kraljeve Sutjeske.

S obzirom da je tradicijska nosnja i nakit kao

njen sastavni dio, u istorijskom slijedu, ve¢ istra-
zena i da su rezultati tih istrazivanja publikovani,
u ovom prilogu ¢emo dati samo sazet prikaz ka-
rakteristika no$nji za vrijeme zavjeta'? sv. Ivanu
Krstitelju kome smo prisustvovali 24. juna 2008.
godine.

Na cijelom ovom podrucju osnovni dio Zenske

noSnjesu koduljei gace koje su ranije Sivane od lane-
nog, a sada od pamucnog platna. Lanene su nos$ene
mahom u svakodnevnom zivotu, dok su se pamucne
nosile za blagdane. Platno za koSulje tkano je rav-
nom tehnikom u dva nita, za rukave i sa uzvodom.
Krojene su izjedna, duzine do ispod koljena, sa na-
branim klinima ispod ruke, koje ih ¢ini Sirokim. Na
prsima su prorezane i imaju malu jaku. Rubovi ru-
kava ukraseni su keranom ¢ipkom od raznobojnog
konca. Vezene su u vidu uske bordure oko razreza i
po jaki tehnikom provlak, a na laktovima rukava Kri-
zi¢ima."” Vez na rukavima je u romboidnim motivi-
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HFS “Bobovac™ iz Cati¢a nastupa na brojnim smotrama
folklora kako u Bosni i Hercegovini (npr. Smotra folklora
Hrvata u Bosni i Hercegovini) tako i u inostranstvu (npr.
Medunarodna smotra folklora u Zagrebu, Vinkovackim je-
senima u Vinkovcima, Kolo brodsko u Slavonskom Brodu
i dr.). Nastupali su i na Reviji narodnih nosnji iz BiH odr-
7anoj u Sarajevu 2005. godine i dr. Clanovi skupine na-
stupaju u svojim originalnim no$njama, koje su izradene
u kuénoj radinosti. Njeguju obicaje, igre i pjesme, radeéi
tako na ocuvanju i zastiti hrvatske zavic¢ajne folklorne ba-
Stine. Starije zene u HFS izraduju no$nju za djecu zele¢i da
im unucad budu odjevena u nos$nju za odredene, mahom
vjerske blagdane. Tako, vecina djece koja i ne zive vise u
svom zavicaju imaju SvVoju, tj. sutjeSku nosnju, bez obzira
$to je Cesto ne oblace.
Termin zavjet se upotrebljava paralelno kao i hodocasée.
Mnogi kazivaci, na nase pitanje kuda idu 24. lipnja, odgo-
varali su: “Na zavjet sv. Ivi.”
Natpis na spomen-plo¢i posljednjoj bosanskoj kraljici Ka-
tarini u Kraljevoj Sutjesci, govori:

Blazena Katarina

kraljica bosanska, treceredica sv. Franje

ké¢i Hercega Stjepana:

svojim je rukama vezla crkveno ruho u

kraljevskom dvoru u Sutjesci,

donijela je narodu oko Kraljeve Sutjeske novu

zgodniju preslicu i poucavala seoske zene i

djevojke u ruénom radu.

is the president, also works to preserve and pres-
ent Sutjeska costumes, particularly those from the
Kraljeva Sutjeska area itself. **

Since traditional costume, of which jewellery

is an integral part, has already been studied and
the results published, here we shall merely give a
brief overview of the costumesworn at the zavjer*?
to St John the Baptist which we attended on 24
June 2008.

Throughout the area, the basic women’s cos-

tume consists of a shirt and trousers,'* previously
made of linen and now of cotton. Linen wasworn
for everyday, and cotton for feast days. The linen
for shirts was a two-thread flat-weave, with uz-
vod for the sleeves. Shirts, which reached to be-
low the knee, were cut from a single piece, with
smocking under the arms, which made them very
wide. They were slit at the neck, with a small col-
lar. The sleeve ends were decorated with needle
lace of multicoloured thread. Narrow borders
were stitched around the neck slit and collar in
proviak, and a cross decoration was sewn on the
elbows.** The embroidery on the sleeves consists

11
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The Bobovac society of Catiéi performs at many fol-

klore events both in Bosnia and Herzegovina (e.g. the
Croat folklore festival of BiH) and abroad (the interna-
tional folklore festival in Zagreb, the Vinkovci autumn
festivals, the Kolo Brodsko in Slavonski Brod, etc.).
They also took part in the BiH folk costume fashion
show held in Sarajevo in 2005. Members of the group
perform in their original home-made costumes. They
foster customs, dance and songs, with a view to pre-
serving and protecting the Croatian folklore heritage.
Older women in the society make costumes for chil-
dren, so that their grandchildren can wear the costume
on certain occasions, mainly religious festivals. Most
children no longer living in their origina homeland
also have their own Sutjeska costume, though they do
not often wear it.

The term zavjet [literally, vow] is used as well as pilgrima-
ge. Many of our interviewees, when asked, Where do you
2o on 24 June, answered: To the zavjet to St John.
Trandator’s note: though the word shalwar is used in this
part of the world only for men’s costume, it accurately des-
cribes the cut of the trousers worn by women.

The inscription on the memorial in Kraljeva Sutjeska to
Queen Katarina, the last queen of Bosnia, reads:

Blessed Katarina

Bosnian queen, a follower of St Francis

daughter of Hercega Stjepan:

with her own hands embroidered the church vestments
in the Royal Court in Sutjeska,

brought the people around Kraljeva Sutjeska a new
distaff, easier to use, and taught the village women
and girls handicrafts.
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ma, a ornamenti su krizevi. UobiCajen naziv za ovaj
vez kod kazivacica je krizi. Pojedine, starije sudioni-
ce hodocas¢a nemaju vezene kosulje. Ispod kosulje
nose se gace sa nogavicama koje se vide. Nogavice
su tkane razli¢itim tehnikama tkanja i ornamentisane
su utkanim geometrijskim motivima (uzvodnjace,
kutijce, lokumi, krizare i dr.).

Na kosulju se oblaci otvoren veoma kratak ha-
ljetak bez rukava, Sivan od dekorativnog platna in-
tenzivnih boja, glota ili somota: plave, crne, bordo
ili crvene boje. Zove se jecerma-opetusa. Ukrase-
na je Siritom po rubovima. Kod dvije starije Zene
uocili smo da su ispod jecerme nosile poprsnjak.

Poprsnjak je haljetak bez rukava, dug do ispod
struka, a naprijed se zakop¢ava kukicama. Sivan
je od plisa crne boje. Poprsnjak je vatiran pamu-
kom i prosSiven vertikalnim prugama. Ranije je to
bio zimski odjevni predmet.

Oko struka opasuje se prili¢no velika pregaca.
Tkana je od domace raznobojne vune (crne, bor-
do, bijele ili zute boje) i ukraSena je horizontal-
nim prugama. Pregaca je optocena trakom koja se
produzava u uzicu za vezivanje.** S lijeve strane
struka zadijevao se ukrasni peskiric.

Ukrasni peskiri¢ je tkan od raznobojnog pamu-
ka u geometrijskoj Sari. Krajevi peskiric¢a su ukra-
Seni biljnim i geometrijskim motivima, te kratkim
resama.

Marama zv. okruga, koju nose na glavi djevoj-
ke i udate Zene, karakteristika je sutjeske nosnje.™
Od crnog je debljeg platna, ukrasena vezom od ra-
znobojnog konca na potiljku, a po rubovima cip-
kom sa sitnim bopcima. Ispod okruge kod starijih
Zena nazire se krpa — tkani peskir koji je pricvr-
$¢en na kapu koja se ne vidi.

Na nogama, ispod gaca vide se bijele Carape
radene u mustri preko kojih mlade Zene oblace

Zato i danas, iza 500 godina, katolicke
seljanke oko Kr. Sutjeske riiSe se (nose na
glavi crne rupce) za

dobrom kraljicom Katarinom.

Smatra se da su SutjeSanke ovaj vez prve naucile od
kraljice Katarine, te da su ga saCuvale prenosenjem s kolje-
na na koljeno sve do naSih dana. KrizZi su vezeni crvenim,
crnim i plavim koncem, a ornamenti su uglavnom granci-
ce, meandri, geometrijski oblici: krizevi.

Nada Azdaji¢, Bozana Radi¢ i Vjekoslava Tomié, napri-
mjer, istiCu da su djevojke i mlade Zene na nedjeljne mise i
ostale vjerske blagdane dolazile u crkvu bez pregace.
Prema tradiciji, Zene na glavi nose crne marame kao izraz
zalosti za kraljicom Katarinom.
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of rhomboidal designs with crosses. The usual
name given for by interviewees for this embroi-
dery was krizi [crosses]. Some older women tak-
ing part in the pilgrimage did not have embroi-
dered shirts. The legs of the trousers worn under
the shirt, which can be seen below the shirt hem,
are of various weaves, and are decorated with
geometric motifs in the weave (uzvodnjace, ku-
tijce, lokumi, krizare etc.).

A very short open sleeveless jerkin is worn
over the shirt, made of blue, black, maroon or
red bombazine or velvet. Known as jecerma-
opetusa, the jerkin is decorated with braid along
the edges. Two older women were observed
wearing a poprsnjak under their jecerma. A
poprsnjak is a sleeveless black velvet jerkin
reaching to below the waist, fastened at the
front with hooks. It is padded with cotton, and
oversewn with vertical stripes. In the old days it
was awinter garment.

An ample apron woven from home-spun co-
loured woollen yarn (black, maroon, white or yel-
low) and decorated with horizontal stripes was tied
around the waist with strings which are a continu-
ation of the band edging the apron.*®> A decorative
cloth was tucked into the waist on the left. This
was made of multicoloured cotton woven into a
geometric pattern, with floral and geometric mo-
tifs and short tassels at the ends.

The headscarf known as an okruga, worn
by girls and married women, is typical of the
Sutjeska costume. '® Tt is made of thick black
linen, decorated at the back of the head with
multicoloured embroidery and along the edges
with lace with small bobbles. Older women
wear another scarf under the okruga, pinned to
and concealing a cap.

Even now, after 500 years, Catholic peasant women
around Kraljeva Sutjeska wear a black headscarf
in memory of good Queen Katarina.

The women of Sutjeska are believed to have learned this
embroidery from Queen Katarina, and to have passed it
down from generation to generation to thisday. The krizi are
embroidered in red, black and blue thread with branchlet,
meander or geometric (cross) motifs.

For example, Nada Azdaji¢, Bozana Radi¢ and Vjekoslava
Tomi¢ said that girls and young women came to church
for Sunday mass and other religious holidays without an
apron.

Traditionally, women wear a black headscarf as an expre-
ssion of mourning for Queen Katarina.

15
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Zenska marama okruga sa cvjetnim motivom
granas, 2008. g. / Woman's okruga headscarf with
floral granas motif;, 2008

priglavke ukraSene raznobojnom vunom ili bije-
lim bopcima (bobani priglavci). Na nogama se
nose zepe — vrsta plitke obuce.

Djevojcice su obucene u nosnju koja se ne ra-
zlikuje od odjece odraslih. Uglavnom su gologla-
veili nose marame zvane jagluk sa utkanim cvjet-
nim motivima. Oko struka vezuju sprijeda tkanu
maramu pod imenom krmez, a oko vrata i ramena
zagréu veliku maramu — resalj — bordo, zelene ili
crne boje, takoder ukrasenu cvjetnim motivima.

Svecéana misna noSnjadopunjenajeraznovrsnim
nakitom Kkoji je proizvod najce$ée samih Zena.'®
Nakit se sastoji od nekoliko ogrlica koje se nose
navratu i grudima: crveni bopci je ogrlica od sta-
klenih bobaka nanizanih na Sest struka; korjencici,

16 U kucama Zitelja Kraljeve Sutjeske imali smo prilike da
se upoznamo i sa nakitom koji je bio najéesc¢e proizvod
sarajevskih ili sutjeskih kujundzija (belenzuci, okovi, lanci
za sat, burme, baslije, cuftazeta i dr.). Poznate kujundzije
iz Kraljeve Sutjeske su bili: Jozo Maléevié, koji je dosao iz
Kreseva krajem XIX stoljeca, a bavio se izradom krizeva,
belenzuka, lanaca za dzepne satove, kopci-pafti i dr. Umro
je 1914. godine, a njegove potomke i danas nazivaju ku-
Jjundzijinima. Drugi, poznati kujundZija bio je Stipe Ivié,
koji je radio sve do 80. godina XX stoljeca. Podaci zabilje-
Zeni od Mise Saina.
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Djevojcice u tradicijskoj nosnji,
resalji na ramenima, 2008. g. /
Girls in traditional costume, 2008

The feet are clad in white patterned socks,
which are visible below the trousers. Younger
women wear oversocks decorated with multico-
loured wool or white beads over the white socks.
Low shoes known as zepe are worn.

Young girls wear the same costume as adults,
but are mainly bareheaded or wear a headscarf
known as a jagluk, with floral motifs in the weave.
They tie a woven shawl known as a krmez around
their waist, and a large maroon, green or black
shawl known as a resalj, also decorated with floral
motifs, over their shoulders.

The formal costume worn for mass was
adorned with jewellery of various kinds made
by the women themselves. ¥’ This consisted of a

17 We also had the opportunity in the homes of Kraljeva Su-
tjeska to see jewellery made by Sarajevo or Sutjeska gol-
dsmiths (belenzuci [bracelets], necklaces, watch chains,
wedding rings, baslije [decorative pins], cuftazeta [belt-
hangings] etc.). Known goldsmiths from Kraljeva Sutjeska
included Jozo MalCevi¢, who came from KreSevo in the
late 19" century and made crosses, belenzuci, watch chains,
buckles and so on, and who died in 1914 — his descendants
are still called kujundzijin's (from kujundzija, a goldsmith,
especially one working in filigree); and Stipe Ivi¢, who was
working up to the 1980s. Details provided by Migo Sain.
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Starija zena u tradicijskoj nosnji i sa krunicom oko
pasa, 2008. g. / Older woman in traditional costume
with a rosary at her waist, 2008

0dnosno vjencicéi se izraduju od imitacije korala;
sjajni bopci od perlica zlatne i srebrene boje; der-
dan je Sira ogrlica od niski plavih i bijelih bobaka
medu kojima se nosi neka posvecena medaljica ili
krizi¢ 1 struka’” koja u nakitu sutjeskih Zzena zauzi-
ma posebno mjesto. Izradivala se tako §to bi se na
vuneni gajtan prisili veliki dukati, mamudije, a ostalo
manji dukati. Navedeni raspored ogrlica strogo se
po&tujei po tome je prepoznatljiv u Sirgj regiji.

Na rukama djevojcice i Zzene nose narukvice bo-
bane belenzuke koje su izradene od sitnih raznoboj-
nih staklenih bobaka. Bopci se nizu na tanke konce
i istovremeno se formiraju razliciti motivi, geome-
trijski, cvjetni ili figuralni, $to je zavisilo od inspira-
cije i umijeca Zena. Veoma Cesti su i motivi krizeva.

Oko struka se nosi bobani ili obobani pas po
koSulji sa ili bez pregace. Raznobojni stakleni
bopci formiraju se u razli¢ite motive koji su pri-
¢vrscéeni na komadu platna Sirine 4-6 cm.

17 Sruku je mlada nosila u miraz kada se udavala. Koli¢ina
mahmudija i manjih dukata izrazavala je materijalni status
porodice. Kad je djevojka pocela da nosi struku, to je bio
znak da moze aSikovati.

121

Zene u tradicijskoj nosnji i nakitu poslije mise na
blagdan sv. Ive, 2008. g. / Women in traditional
costume and jewellery after mass on St John's Day, 2008

number of necklaces around the neck and chest:
ared bopci is a necklace composed of six strings
of beads; korjencici or vjencic¢i are made of imi-
tation coral; shiny bopci are made of golden and
silver beads; a derdan is a wide necklace of blue
and white beads with a consecrated medallion or
crossand astruka, a particularly important part of
the jewellery of Sutjeska.’® The struka was made
by sewing large ducats (mamudija) and smaller
ones to woollen braid. This arrangement of neck-
laces was strictly observed, and was recognized in
the wider region.

Girls and women wore bead bracelets of small
multicoloured glass beads strung on fine thread to
form a variety of geometric, floral or figural mo-
tifs, depending on the inspiration and skill of the
women. Crosses are a frequent motif.

A beaded belt was worn over the shirt, with or
without an apron. Multicoloured glass beads were

18 A bride took her struka as dowry when she married. The
quantity of mamudija and lesser ducats revealed the finan-
cial standing of the family. When a girl began to wear a
struka, it was a sign that she could be courted (aSikovati).
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Tetovaza na rukama zZene iz Kraljeve Sutjeske, 2008. g. /
Tattoos on the hands of women from Kraljeva Sutjeska, 2008

Starije Zene uglavnom ne nose nakit, osim kri-
Za oko vrata ili krunice oko pasa za molitvu.

Tetoviranje kao oblik ukrasavanja, zvano ovdje
bocanje, prisutno je na rukama mnogih sredovje¢nih
i starijih Zena. Ovaj obicaj se zadrzao i danas, aliu
znatho manjoj mjeri.

Za vrijeme blagdana sv. Ive jedan broj Zena
oblaci crne dimije koje su Sivane od crnog glo-
ta, vrlo Siroke, duge i nabrane u struku. Uz njih
Sse nose bijele bluze, Cesto ukrasene volani¢ima
ili ¢ipkom. Preko bluze oblaci se Skuteljka Sivana
najcesée od crnog somota. Ima duge rukave, duga
je do struka, sa otvorenim zaobljenim peSevima.
Ukra$ena je zlatnim gajtanima i terzijskim vezom.
Uz ovu nosnju zene nose zlatni ili srebreni pojas-
ezder sa ukrasnim kopCama, pafiama, razli¢itih
oblika. Takoder nose se i okovi, ogrlice od zlata
ili srebra koje su kujundzijske — filigranske izrade.

Muskarci u Kraljevoj Sutjesci za vrijeme ovog
blagdana bili su savremeno obuceni kao i vecina
ucesnika ovog hodoc¢aséa.

used to form various motifs which were fixed to a
piece of linen 4 to 6 cm in width.

Most older women wear no jewellery other than
a cross around the neck or a rosary at the waist.

Tattooing as a form of adornment, known here
as bocanje, can be seen on the hands of many
middle-aged and older women. The custom is still
practised, though much less widely.

A number of women wore very long, wide
black bombazine dimije gathered at the waist for
St John’s Day. These are worn with a white blouse,
often decorated with flounces or lace, over which
is a waist-length, long-sleeved Skuteljka, usually
of black velvet, with open, rounded panels. The
garment is decorated with gold braid and tailor’s
embroidery. Women wear a gold or silver belt or
ezder with decorative buckles known as pafte, and
a gold or silver filigree okov necklace.

At the time of this holiday the men in Kraljeva
Sutjeska were wearing modern clothes, as were
most of the participants in the pilgrimage.
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Svecana gradska nosnja sredovjecnih zena sa nakitom
za prsa — okovi i pasom sa paftama, 2008. g. /
Formal urban costume of middle-aged women

with okovi necklaces and belts with buckles, 2008

Zakljucak

Prikaz odijevanja hodocasnika na ogranicenom
podrucju (Prusac i Kraljeva Sutjeska) za vrijeme
odrzavanja dva znacajna viSedecenijski duga i
tradicionalna godi$nja okupljanja vjernika sa na-
glaskom na rekonstruktivno istrazivanje ucesnika
iz redova bosnjackog, odnosno hrvatskog zivlja,
na temelju razli¢itih izvora informacija (literature,
fotografija, sjecanja kazivaca) neupitno je pokazao
da se tradicijska nosnja koristila u ovisnosti proce-
sa dugog trajanja kako drustveno-politi¢kih, tako
i ekonomskih, kulturnih, civilizacijskih promjena,
koje su se desavale na Sirem planu, §to je uticalo
na formiranje njihovih etnickih i kulturnih identiteta
(Grbi¢, 1993: 60; Capo-Zmega¢, 1994: 15-18).

Iz prikupljenih podataka razli¢ite provenijen-
cije vidljivo je da se u rasponu od stotinjak godi-
na nacin odijevanja sudionika Ajvatovice znatno
promijenio. Tradicijska svecana nosnja austro-
ugarskog razdoblja odlikovala se raznovrsnoséu
oblika 1 ukrasa pojedinih odjevnih predmeta, koji
su uglavnom bili rad gradskih zanatlija abadzija i

Tradicijska nosnja (seoska i gradska) i
savremena, 2008. g. /
Traditional rural and urban costume and
modern garb, 2008

Conclusion

This survey of the clothing worn by pilgrimsin a
limited area (Prusac and Kraljeva Sutjeska) dur-
ing two long-standing traditional annual gather-
ings of the faithful, with the emphasis on a recon-
structive study of Bosniac and Croat participants
respectively, based on a variety of sources (litera-
ture, photographs, interviewees’ recollections),
revealed beyond doubt that the wearing of tradi-
tional costume depended on socia changes over
the long term, both socio-political and economic,
cultural and civilizational, taking place in a wide
context, which helped to mould their ethnic and
cultural identity (Grbi¢, 1993: 60; Capo-Zmega¢,
1994: 15-18).

Theinformation gathered from various sources
revealsthat over the past hundred years there have
been significant changes to the way people attend-
ing Ajvatovica dress. The traditional formal cos-
tume of the Austro-Hungarian period was char-
acterized by the variety of form and decoration
of the various articles of clothing made by urban
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terzija. Vecina predmeta tkana je, pletena i izradi-
vana u kuénoj radinosti.

U razdoblju izmedu dva svjetska rata, pojedini
dijelovi odjece i dalje su se nosili, ali i fabricki
materijal ulazi u Siru upotrebu kada se prihvacaju
neki dijelovi odjece (bosansko odijelo).

Zene u prusatkom kraju su se oblagile po grad-
skoj modi (dimije, bluza, zar i dr.).

Proces napustanja i gubljenja tradicijske nosnje
koji pocinje u razdoblju izmedu dva svjetska rata
danas je u potpunosti zavrsen (Culi¢, 1963: 23;
Baji¢, 2010: 403).

Odijevanje hodocasnika u Pruscu za vrijeme ho-
docasc¢a na kraju naseg desetljeca (2008.) ukazuje
na koristenje rijetkih, ali dragocjenih predmeta tra-
dicijskog odijevanja (fermen, toke, bjelkape). Me-
dutim, ve¢ina sudionika Ajvatovice obucena je u
savremenu sportsku odjec¢u, modificirano bosansko
odijelo ili u izvantradicijsku odje¢u prenesenu iz
drugih kultura. Kod Zena je prisutna muslimanska
moda, karakteristicna za kodeks oblacenja vecine
muslimanki na Zapadu (Harcet, 2007/2008: 195).

Recentna, odnosno savremena zenska nosnja
koju nose ucesnice zavjeta sv. Ivanu Krstitelju
u Kraljevoj Sutjesci gotovo se i ne razlikuje po
tipu, kroju 1 stilu od starije nosnje spominjane u
citiranoj literaturi (npr. Culi¢, 1990: 7). Navedena
nosnja identi¢na je i u ostalim naseljima sutjeske
zupe, a podudarnost je ocigledna i sa zenskim hr-
vatskim nos$njama iz okoline Travnika, Gornje i
Donje Borovice, Zenicke Vrhovine i djelomicno
sa no$njama oko Zepé&a (Culi¢, 1990: 12).

Migracije, kao posljedice posljednjeg rata
(1992.-1995.), snazno su se odrazile na ovu ka-
tolicku zajednicu, odnosno na zivot, kulturu, pa i
svakodnevnicu pojedinaca. Ulogu o¢uvanja svog
identiteta preuzele su Zene oblaceéi tradicijsku
nosnju karakteristicnu za svoju zajednicu.

Stoga kao zakljucak ovog priloga o odijevanju
za vrijeme kulturno-vjerskih manifestacija u Prus-
cu i Kraljevoj Sutjesci u potpunosti stoji opaza-
nje Jasne Capo-Zmega¢ da “formiranje zajednice,
njena konstrukcija podrazumijeva svjestan napor
bilo cijele zajednice, bilo dijela pripadnika te za-
jednice da se iznade i usvoji identitet, tj. da se neka
obiljezja te zajednice istaknu kao identitetna 1 (ili
distinktivna) spram drugih zajednica iste razine, te
potvrdi pripadnost skupini i njezina specifi¢nost,
odnosno da se iz skupine iskljuce oni koji joj ne
pripadaju” (Capo-Zmegac, 1994: 13).

abadzija and terzija tailors. Most of the articles
were home woven, knitted and sewn.

Between the two world wars, some of these ar-
ticles of clothing were still worn, but factory-made
fabricswere used morewidely when certain articles
of clothing (the Bosnian costume) were adopted.

Women in the Prusac area dressed in the urban
manner (dimije, blouse, veil etc.).

People began giving up traditional costume be-
tween the two world wars, a process that is now
complete (Culic’, 1963: 23; Baji¢, 2010: 403).

The way pilgrims dressed in Prusac at the time
of the pilgrimage at the end of the first decade of the
21% century (2008) shows that rare but valuable tra-
ditional articles of clothing (ferman, toka, white caps
etc.) are still worn, but that most of those attending
Ajvatovica dress in casual wear, a modified “Bos-
nian costume” or traditional clothing borrowed from
another culture. Women are dressed in the Muslim
fashion typica of the dress code of most Mudim
women in the West (Harcet, 2007/2008: 195).

The modern women’'s garments worn by those
attending the festival of St John the Baptist in
Kraljeva Sutjeska differ scarcely if at all in type,
cut and style from the older costumes referred to
in the literature cited (e.g. Culi¢, 1990: 7). This
costume is identical to that of other villages in
Sutjeska parish, and very similar to Croat wom-
en’s costume from the Travnik, Gornja and Donja
Borovica and Zeni¢ka Vrhovina area, and to some
extent to that worn around Zep&e (Culié, 1990: 12).

Migration as aresult of the 1992-1995 war has
had a major impact on this Catholic community
and the life, culture and daily affairs of the indi-
vidual. The role of preserving one's identity has
been taken over by women dressing in the tradi-
tional costume typical of this community.

The conclusion of this paper on the costumes
worn at religious festivals in Prusac and Kraljeva
Sutjeska is thus in complete accord with the obser-
vation by Jasna Capo-Zmega¢ that “the formation
and construction of a community requires con-
scious effort both by the community as a whole
and by its members to discover and embrace their
identity, to highlight certain features of the com-
munity as identifying or distinguishing them from
other communities of the same level, and to affirm
their membership of a group and its specific fea-
tures, excluding from the group those who do not
belong” (Capo-Zmegaé, 1994: 13).
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Imena kazivaca iz Prusca

Abdulfetah Mehmedagic¢, rod. 1935.
Ahmet Cepalo, rod. 1927.
Husein Cepalo, rod.1951.
Ahmet Kapetan, rod. 1975.
Ahmet Ati¢, rod. 1954.

Mirsad Began, rod. 1950.

Hasan Cepalo, rod. 1935.

Halid Dedi¢, rod. 1955.

Mustafa Hamzakadi¢, rod. 1931.
Ismet Silajdzija, rod. 1931.
Latifa Zuljko, rod. 1940.
Mustafa Hamzakadi¢, rod. 1944.
Rabija Silajdzija, rod. 1935.
Velida Hadziavdi¢, rod. 1930.
Safet Krslak, rod. 1935.

Mulo Hadzi¢, rod. 1950.

Senada Hamzakadi¢, rod. 1958.
Fatima Dzonli¢, rod. 1928.

Imena kazivata iz Kraljeve Sutjeske

Zahida Plasto, rod. 1930.
Mijo Sajin, rod. 1953.
Slavica Azdaji¢, rod. 1930.
Mladen Azdaji¢

Franjo Azdaji¢, rod. 1940.
Kasim Plasto, rod. 1932.
Antonija Azdaji¢, rod. 1947.
Anto Azdaji¢, rod. 1945.
Osman Sarac, rod. 1953.
Ilija Jurjevi¢, rod. 1950.

. Jelka Jurjevié, rod. 1954.

Gordana Sain, rod. 1949.
Katarina Kvesi¢, rod. 1936.
Bernadica Pavlovié, rod. 1920.
Josip Brdanovi¢, rod. 1951.
Ana Rodi¢, rod. 1922.
AdilaPlasto

Sead Plasto

Bozana Azdaji¢, rod. 1950.
Mijo Sain — Kerla, rod. 1935.

. Janja Sain, rod. 1938.
. Marijan Radi¢ — Bonas, rod. 1951.
. Fatima Plasto

Selima Plasto, rod. 1935.

. Vjekoslava Tomi¢, rod. 1940.

Ana Kvesi¢, rod. 1930.
Bozana Radi¢, rod. 1930.

. Mara Bjelavi¢, rod. 1956.

Kresimir Azdaji¢, rod. 1951.
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Names of interviewees from Prusac

Abdulfetah Mehmedagic¢, b. 1935
Ahmet Cepalo, b. 1927

Husein Cepalo, b.1951

Ahmet Kapetan, b. 1975

Ahmet Ati¢

Mirsad Began, b. 1950

Hasan Cepalo, b. 1935

Halid Dedi¢, b. 1955

Mustafa Hamzakadi¢, b. 1931
Ismet Silajdzija, b. 1931

. Latifa Zuljko, b. 1940

Mustafa Hamzakadi¢, b. 1944
Rabija Silajdzija, b. 1935
Velida Hadziavdié¢, b. 1930
Safet Krslak, b. 1935

Mulo Hadzi¢, b. 1950

Senada Hamzakadi¢, b. 1958
Fatima Dzonli¢, b. 1928

Zahida Plasto, b. 1930
Mijo Sajin, b. 1953
Slavica Azdaji¢, b. 1930
Mladen Azdaji¢

Franjo Azdaji¢, b. 1940
Kasim Plasto, b. 1932
Antonija Azdaji¢, b. 1947
Anto Azdaji¢, b. 1945
Osman Sarac, b. 1953
Ilija Jurjevi¢, b. 1950

. Jelka Jurjevi¢, b. 1954

Gordana Sain, b. 1949

. Katarina Kvesi¢, b. 1936

Bernadica Pavlovi¢, b. 1920
Josip Brdanovié, b. 1951
Ana Rodi¢, b. 1922
AdilaPlasto

Sead Plasto

Bozana Azdaji¢, b. 1950

. Mijo Sain — Kerla, b. 1935

. Janja Sain, b. 1938

. Marijan Radi¢-Bonas, b. 1951
. Fatima Plasto

Selima Plasto, b. 1935

. Vjekoslava Tomi¢, b. 1940
. Ana Kvesi¢, b. 1930

. Bozana Radi¢, b. 1930

. Mara Bjelavi¢, b. 1956

. Kresimir Azdaji¢, b. 1951
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Etnografski i drugi manje poznati pojmovi

adZem-pas — muski pojas od tankog vunenog ma-
terijala

ahmedija — (arap.) tanko platno omotano oko fesa ili
koje druge kape, koja ima oblik fesa

anterija — (arap.) muska i zenska kratka ili duga gornja
haljina, dugih rukava, od somota ili aladze

belenzuk — (tur.) Zzenska narukvica od lanci¢a u vise
redova medusobno spojenih plo¢icama

bensilah — (arap.-tur.) muski kozni pojas sa pregrada-
ma od nekoliko redova za drzanje duhana, oruzja
i dr.

bos¢a — (per.-tur.) Cetvrtasti komad platna za pokriva-
nje glave, marama, rubac

¢akSire — (tur.) vrsta muske donje odjece sa dugim
turom i uskim nogavicama koje se kopcaju sa
strane

¢ember — (per.) naziv za maramu od tankog finijeg
platna, a takoder i za vrstu pokrivala za glavu kod
oblacenja feredze

¢evken — (tur.) kratak gornji haljetak sa dugim razreza-
nim rukavima, koji slobodno padaju pozadi

éurcija — (tur.) zanatlija koji izraduje predmete od
krzna

dimije — (gr¢.) veoma Siroke Zenske gace nabrane u
struku, sa nogavicama vezanim pod koljenom, tako
da padaju do glezanja i li¢e na suknju

dolama — (tur.) muska svecana gornja haljina od ¢ohe,
vezena, sa rukavima na “Cevken”

dova — molitva, molba upuéena Bogu

duSema — (tur.) vrsta svilenog ili platnenog ogrtaca koji
se nosi preko feredze, a omotava glavu i gornji dio
tijela

dZamija — osnovna vjerska i odgojno-obrazovna insti-
tucijamuslimana

dzemadan — (pers.) kratak muski haljetak od sukna ili
¢ohe, bez rukava, sa preklopom na jednu stranu

deferma — (tur.) vrsta prsluka, dio muske i zenske tra-
dicijske nosnje

feredZa — (arap.) Zenski ogrta¢ od ¢ohe za izlazak van
kuce

fermen — (tur.) gornji muski haljetak, vrsta prsluka bez
rukava, od sukna ili ¢ohe

fes — (tur.) karakteristicna muska kapa za glavu nazva-
na po gradu Fesu u Maroku odakle potice

fesi¢ — Zenska kapa, oblika istog kao fes, samo manja

gerdan — (pers.) ogrlica od starog kovanog novca u ni-
zovima na prsima kod zena

gunj — zenska i muska gornja haljina od sukna, du-
gih rukava; od ove rije¢i i gunji¢, naziv za krat-
ki haljetak sa rukavima ili bez njih, takoder od
sukna

hatma — ucenje cijelog Kur’ana, od pocetka do kraja

Glossary of ethnographic and lesser-known terms"

adZem-pas — men’s belt of fine woollen material

ahmedija — (Arabic) fine linen wound around a fez or
other fez-shaped cap

anterija — (Arabic) men’s or women’s long or short
outer garment with long sleeves, made of velvet or
striped cotton fabric

belenzuk — (Turkish) women’s bracelet consisting of
several chains linked by platelets

bensilah — (Arabic-Turkish) men’s leather belt with
pockets for tobacco, weapons etc.

bos¢a — (Persian-Turkish) square cloth used to cover
the head, headscarf

¢aksire — (Turkish) men’s trousers with a long baggy
seat and narrow legs, side-fastened

¢ember — (Persian) headscarf of thin, fine linen, or the
headscarf worn with aferedza (q.v.)

¢evken — (Turkish) short jerkin with long slit sleeves
hanging loose over the back

¢urdija — (Turkish) furrier

dimije — (Greek) very wide women’s trousers, gathered
at the waist, with the legs tied below the knee so
they fall to the ankle and look like a skirt

dolama — (Turkish) men’s formal upper garment made
of embroidered broadcloth with cevken sleeves

dova — prayers [Arabic du’a, personal as distinct from
ritual prayers]

dusema — (Turkish) type of silk or linen wrap worn
over aferedza to cover the head and upper body

dZzemadan — (Persian) short men’s sleeveless jerkin of
homespun cloth or broadcloth, overlapping on one
side

decerma — (Turkish) type of waistcoat forming part of
men’s and women's traditional costume

feredZa — (Arabic) women’s broadcloth wrap worn
when leaving the house

fermen — (Turkish) men’s waistcoat-like sleeveless jer-
kin made of home-spun cloth or broadcloth

fez — (Turkish) typical men’s headgear, named after Fez
in Morocco, where it originated

fesi¢ — women’s fez, smaller than a man’s

gerdan — (Persian) necklace composed of a row of old
coinsworn on the breast

gunj —women’s and men’s long-sleeved upper garment
made of home-spun cloth; hence also gunjic, a short
jerkin with or without sleeves, also of home-spun
cloth

hatma — [Arabic khatma] a complete reading of the
Qur'an

¥ Tranglator’'s note: most terms with an exact and fami-
liar equivalent in English, such as “mosque” or “Holy
Communion,” are omitted from the English translation of
this glossary.
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ispovijest, ispovijed — prosireni naziv za sakrament
pokore koji obuhvacéa kajanje, ispovijedanje (kazi-
vanje grijeha) i zadovoljstvinu

Jasin — ime 36. poglavlja (sure) Kur’ana. Jasin se uci
“pred dusu” umrlih.

jaSmak — (jerm.) bijela pamuc¢na marama no$ena na
glavi prilikom oblacenja feredze

jeerma — (tur.) kratak haljetak oblika prsluka, muski i
zenski, bez rukava

jelek — (tur.) prsluk

jemenija — (arap.) marama od tankog platna sa utkanim
cvijetnim motivima

kat-haljina — (tur.) naziv za komplet Zenskih dimija sa
bluzom, kao i naziv za istu koli¢inu materijala za to

kermez — crveni vuneni Sal koji muskarci vezu oko
glave

kujundzija — (tur.) zanatlija koji izraduje umjetnicke
filigranske predmete od zlata i srebra

kundure — cipele

mahala — (arap.) dio grada ili sela, gradska Cetvrt, zaselak

medresa — (arap.) muslimanska srednja skola u kojoj
se, pored strucnih, uce i vjerski predmeti, pohada se
po zavr$enom mektebu ili ruzdiji

misa — izraz nastao kao skracenica od: “Ite, misa est”; do-
slovno znaci otpustanje, teoloski oznacava euharistiju

nahija — (arap.) okrug, srez, Zupa, upravna jedinica
manja od kadiluka

namaz — islamski oblik covjekovog neposrednog obra-
¢anja svome Stvoritelju; drugi stup islama

okovanik — privjesak od kovanog novca koji je ukra-
Sen, noSen na lancu oko vrata

pafte — (pers.) vece ili manje ukrasne kopce na pojasu
kod zena, od srebra ili pozlacene

peca — (tur.) komad crnog platna koji je pokrivao oci
kod bosnjackih zena koje su oblacile feredzu

peskir — (pers.) marama, ubrus, sluzi za omotavanje
oko glave, ukras na ramenu...

pregaca — zenski dio odjece tkan od vune koji se nosio
na prednjem donjem dijelu tijelai vezivao uzicama
oko struka

pricest — blagovanje presvete euharistije, posvecene
hostije

saruk — (tur.) dugi komad platna koji se omotavao oko
fesa

svilenjak — marama od tankog materijala sa svilenim
resama

Salvare — (pers.-tur.) vrsta Sirokih muskih gornjih gaéa
kod bosnjackog stanovnistva, ali nije prihvaceno i
od ostalih stanovnika Bosne i Hercegovine

Samija — (pers.) marama za glavu od tanke tkanine sa
utkanim motivima

Sirit — (arap.) traka prisivena kao ukras na dijelove nosnje

tamburica — kordofoni muzicki instrument sa zicama

teferi¢ — (arap.) zabava, izlet u prirodu radi zabave

jaSmak — (Armenian) white cotton headscarf worn
with the feredza [i.e. Arabic yashmak, the double
veil concealing the face]

je€erma — (Turkish) short sleeveless waistcoat worn by
men and women

jelek — (Turkish) waistcoat

jemenija — (Arabic) fine linen headscarf with woven
floral motifs

kat-haljina — (Turkish) a set consisting of women’s
dimije and blouse, also the name for the quantity of
material to make such a set

kermez — red woollen shawl worn wound round the
head by men

kujundzija — (Turkish) artisan making gold and silver
filigree articles

kundure — shoes

mahala — (Arabic) residential quarter in a town or
village

medresa — (Arabic madrasa) Muslim high school
teaching general and religious subjects, attended af-
ter leaving mekteb [Qur’an school, primary school]
or ruzdija [secular primary school]

mass — from lte,misa est [hence post-classical Latin
missa, dismissal]: the Eucharist

nahija — (Arabic) minor administrative district, smaller
than a kadiluk [area under the jurisdiction of a kadi
or Islamic judge-administrator|

namaz — [Persian, equivalent to the Arabic salah],
ritual prayer, addressed directly to the Creator, the
second pillar of Islam

okovanik — pendant consisting of a decorated coin
worn on a chain around the neck

pafte — (Persian) decorative buckle on women’s belts,
silver or silver-gilt

peca — (Turkish) piece of black cloth covering the eyes
of Bosniac women wearing the feredza [cf. Arabic
nigab, full face covering]

peskir — (Persian) cloth used to wrap around the head
or over the shoulders

pregaca — part of women’s costume, a woollen apron
worn over the lower body to the front and tied
around the waist

saruk — (Turkish) long strip of cloth wound around the
fez

svilenjak — fine scarf with silk tassels

shalwar — (Persian) wide men’s trousers worn by the
Bosniac population and later adopted by others

Samija — (Persian) headscarf of fine fabric with woven
motifs

Sirit — (Arabic) ribbon sewn onto parts of costume as
decoration

tamburitza — stringed musical instrument

teferi¢ — (Arabic) party, outdoor entertainment
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tepeluk — (tur.) mala Zenska kapa potki¢ena niskama
dukata ili bisera, ili vezena srmom i zlatom
terzija — (pers.) zanatlija koji izraduje gornje dijelove

tepeluk — (Turkish) small women’s cap decorated with duc-
ats or pearls or embroidered with silver or gold thread
terzija — (Persian) tailor who makes and embroiders

outer garments of broadcloth

trabolos — (Greek) coloured silk men’s belt imported
from Syria

uzvod — type of home-woven cotton fabric interwo-
ven over its entire length with silk, cotton or linen
thread differing from the warp

Yasin — the title of sura 36 of the Qur’an, read for the
soul of the dead

zar — (Arabic) type of women’s garment for Bosniac
women leaving the home, consisting of a skirt and
wrap for the upper part of the body

no$nje od ¢ohe i ukrasava ih vezom

trabolos — (gr¢.) Sareni svileni muski pojas koji se uvo-
zioiz Sirije

uzvod — vrsta domadeg pamucnog platna koje je
cijelom duzinom osnove protkano svilenim, pa-
mucnim ili lanenim nitima, ali drugacijim nego
§to je osnova

zar — (arap.) vrsta zenske odjeée Bosnjakinja za izlazak
na ulicu sastavljena od suknje i ogrtaca za gornji
diotijela
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